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Siirah AS-SafEt 
Siirah AS-Saffat is Makki and it has 182 verses and 5 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1- 10 

(I swear) by those who stand in rows, [I] then by those 
who prevent firmly [2], then by those who recite the 
dhikr, [3] surely your God is but One, [4] the Lord of the 
heavens and the earth and what is between them, and 
Lord of the points of the sunrise. [5] Verily, We have 
decorated the nearest sky with an adornment, the stars, 
[6] and (have made them ) a security against every 
rebellious shaitan (satan). [I They cannot listen to the 
Upper Realm and are hit from every side [8] to be driven 
off, and for them there is a lasting punishment, [9] 
however, if one snatches a little bit, he is pursued by a 
bright flame. [lo] 

Commentary 

Subjects of-the Surah  

This SGrah is  Makki, t h a t  is, i t  was revealed i n  Makkah 
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al-Mukarramah. Like other Makki SGrahs, matters of faith have been 
taken up as  its essential subject. In it, beliefs about Divine Oneness, the 
mission of messengers and the certain eventuality of the Hereafter have 
been fortified with proofs presented in various ways. As a corollary, a 
refutation of the beliefs of Mushriks a s  well as the scenes of Paradise and 
Hell also appear in the SIIrah. After providing rational support for beliefs 
tha t  formed par t  of the  call of the noble prophets r S J l  + and after 
removing doubts  a n d  objections raised by disbelievers, t h e  SErah  
describes how Allah Ta'ZlZ dealt with those who embraced these beliefs in 
the past and what was the fate of those who opted to take the road to 
denial  a n d  disbelief? Accordingly, i n  t h a t  wise, events  relat ing to 
SayyidnZ NGh, IbrZhim, MGsZ, HZrGn, IlyZs, L7it and Yiinus rY-Jl + 
have been mentioned, briefly a t  some places and in details a t  others. 

The Mushriks of Makkah used to call angels: Daughters of God. 
Towards the end, this belief has been refuted in details and a n  overall 
view of the SGrah seems to indicate that the refutation of this particular 
kind of shirk (ascribing partners to the Divinity of Allah by declaring 
angels to be t h e  daughters  of God) has  been kept  i n  marked sight.  
Therefore, the Siirah has been initiated with an  oath taken in the name 
of angels combined with a declaration of the attributes of their servitude. 
pl.ldLw, dlj (And Allah, who is Pure, knows best). 

Tauhid: The Oneness of Allah is the first subject 
The SGrah has been initiated by a description of the belief in Tauhid, 

the Oneness of Allah and the real purpose of the first four verses is to 
state: i-12 #! 5) (surely your God is but One - 37:4). But, before this is 
asserted, three oaths are sworn ahead of it. A simple literal translation of 
these oaths is given below: "( I swear ) by those who stand in rows, [I] 
then by those who prevent firmly [ Z ] ,  then by those who recite the dhikr.  

Who are these people identified as  "those who stand in rows," then, 
"those who prevent firmly" and then, "those who recite the dhikr?" There 
is no clarification in the words of the noble Qur'Zn about it. Therefore, 
different views have  been expressed to explain i t .  Some respected 
commentators say t h a t  these refer to living warriors who come out to 
wage Jihad in the way of Allah and who stand in rows after rows, so that 
they prevent the aggression of the forces of the false, and even when they 
file in readiness for combat, even then, they remain engaged in dhikr, 
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tasbih and the recitation of the Qur'Zn as  well. 

Some others have said that they mean the performers of prayers who 
stand in rows in the Masjid and prevent Satanic thoughts denying access 
to them by means of a total concentration on dhikr and the recitation of 
the Qur'Zn (Tafsir Kabir and Qurtubi). Other than  these, there a r e  some 
explanations that  do not bear much congruity with the actual words of 
the Qur7Zn. 

But, the Tafsir or explanation which found the widest acceptance with 
the majority of commentators was that the reference here is to angels, and 
given here are three attributes credited to them: 

1. The first  attribute is: & &i (those who s tand  in rows). This 
expression comes from the word: c*k;. (saff) and it means 'to align some 
group on a straight line' (Qurtubl). Thus, i t  means precisely as  i t  has  been 
translated above. 

T h a t  t h e  angels  s t and  in  t he  formation of rows h a s  also been 
mentioned later in this very SErah: ;$-&I 3 ;!j (and We, surely We are 
those who s tand  in rows - 37:165). When a r e  these rows formed? In  
answer to tha t ,  some respected commentators - such as ,  SayyidnZ lbn 
'AbbZs, Hasan al-BasrT and Qatadah - have said that angels are  always 
standing in their rows in space awaiting the command of their Lord, and 
when it comes, they carry it out (Ma~harl) .  Some others particularize it 
with the time of worship, that is, when the angels are engaged in 'ibadah, 
dhikr and tasbih (worship, remembrance and glorification of Allah), they 
are in a row formation (Tafslr Kablr). 

Discipline is desirable in Islam 
From this verse, we learn that doing everything in a n  organized and 

disciplined manner and giving due consideration to order and  skill in 
whatever we do is something expected of us and is certainly liked by Allah 
Ta'ZlZ;. It  is obvious that the two objectives of the worship of Allah Ta'ZlZ 
and  the  implementation of His command might have a s  well been 
achieved if the angels, rather than form rows, could have assembled in 
the form of a disorganized mob. But,  instead of being subjected to 
something so haphazard, they were given the taufiq or ability to make 
rows. Then, by mentioning this  very attribute first  out of their  good 
attributes in this verse, it was pointed out that Allah Ta'KlZ likes this style 



of propriety very much. 

The  impor tance  of m a k i n g  rows  come s t r a igh t  a n d  r i g h t  i n  SalZh 
So this is not for angels only. Human beings too have been induced to 

and bound with the need to make their rows straight and right during 
'ibEdahl. According to a narration of Sayyidna Jabir Ibn Samurah &, 
the Holy Prophet $% said to him and those with him, "Why do you not 
align yourself i n  perfect rows (while offering SalZh) a s  do the  angels 
before their Lord?" The SabZbah asked, 'How do the angels form their 
rows before their  Lord?' He said, "They complete the  rows and  s tand  
compactly (that is, leave no gap in between the row)." (Tafsir MazhaG) 

So many ahEdith stressing on the need to make rows complete and 
keep them s t ra ight  i n  SalZh have appeared t h a t  they  could fill a n  
independent treatise on the subject. SayyidnZ AbG Mas'Gd al-Badri & 
says that the Holy Prophet would touch our shoulders with his blessed 
hand during SalZh and say, "Stand straight, do not step ahead or fall 
behind, other wise, it will cause dissension to creep up in your hearts." 
(Jam' al-Fawa'id, with reference to Muslim and an-Nasa'i, p. 91, v.1) 

2. The second attribute of the angels has been described as: \% ui>)c 
(fazzajirzti zajran: those who prevent firmly). This word has been derived 
from $) (zajr) which means to hold in check, block, prevent or restrain, 
also to drive back, repel or reprimand. Maulana Thanavi has translated it 
i n  t h e  s e n s e  of t hose  who place a n  impregnable  check - which 
comprehends every possible sense of the word. Now, what is that against 
which the angels place their check? In view of the context of the Holy 
Qur'Zn, most commentators  have  answered i t  by say ing  t h a t  t h e  
enforcing of check a t  this ,, place means the act of angels through which 
ihey stop the  sa tans  from reaching the higher levels, and  a detailed 
description of which is going to appear a little later in the Qur'an itself. 

3. The third attribute is: ly) &ti (fattaliati dhikran) that is, these 
angels are those who recite the 'dhikr: The core sense of 'dhikr' is 'word 
of good counsel' a s  well a s  ' the remembrance of Allah.' I n  the-f i rs t  
instance, it would mean that these angels are those who recite everything 
Allah Ta'ZlZ has revealed as  word of good counsel through Scriptures. 
And this recitation could be as  a means of earning barahah and also a s  an  
act of "ibadah'. Then, it is also possible that i t  means the angels who 



bring wahy (revelation) to the prophets, since they recite these Scriptures 
carrying good counsel before the prophets rSJl  + and thus they convey 
the message of Allah to them. And in the second instance, if 'dhikr' were 
to be taken to mean the remembrance of Allah, then, it would mean that 
they keep busy reciting those words, words that prove their commitment 
to the glory and sanctity of Allah. 

At this place, by mentioning these three attributes of angels, the noble 
Qur'Zn has put together all essential qualities of ideal servitude. To sum 
up: (1) Stand in perfect l inear formation for "ibadah', (2) preventing 
rebellious forces from disobedience to Allah and  (3) to recite the  good 
counsel and commandments of Allah in person as well as  to communicate 
to others. I t  is obvious that no act of servitude can remain devoid of these 
three departments. Hence, the sense of all four verse (37:l-4) turns out to 
be: 'By the angels who imbibe in them all ideal attributes of servitude, 
your true Lord is but One.' 

Why has the statement been sworn by the angels? 
The reason why angels have been sworn by in the SErah particularly 

- as already submitted - lies in the central theme of this SErah. I t  aims a t  
refuting the  peculiar kind of shirk (ascribing of par tners  in  the  pure 
divinity of Allah) based on which the people of Makkah used to call angels 
the daughters of Allah. Accordingly, a t  the very beginning of the SErah, 
by swearing in  the name of the angels, described there were their unique 
attributes that demonstrated their perfect servitude. In  other words, the 
sense is that should you ponder over these angelic attributes of servitude, 
they will themselves become a witness before you that  their relationship 
with Allah Ta'ZlZ is not that of a father and daughter, instead, it is that of 
servants and the Master. 

Injunctions about sworn statement of Allah TabZIZ: Three 
questions and their answers 

In the noble Qur'Zn, there are statement in which Allah Ta'ZlZ has 
sworn in  various ways i n  order to lay emphasis on many mat te rs  of 
principles relating to faith and its articles. At some places, it is that  of His 
own Being while, a t  other places, it is that of particular things out of what 
He has created. This raises many questions. Therefore, i t  has become a 
detailed issue in  the science of the Tafsir (exegesis) of the noble Qur'Zn. 
HZ& Ibn Qaiyyim has written a regular book on the subject entitled 3Cr;ll 



a541 j at-Tibyan fi Aqsam-il- Qur'an. 'Allamah as-SuytiG has, in his 
book aul;Yl al-ItqZn on the principle of Tafsir has discussed it in details in 
the sixty-seventh category of discussions. Some necessary components are 
being given here: 

Question One: When Allah Ta'ZlZ makes a sworn statement, a 
question naturally arises: Is it not that Allah Ta'ZlZ is the most need free 
of all? Why would he need to strengthen His statement with an oath in 
order to make someone believe? 

Abulqasim al-Qushairi has answered to this question by saying that 
Allah needs not to swear before anyone, but His compassion towards His 
servants invited Him to do so in the hope that they, after hearing such a 
sworn statement made by Allah Ta'Zlii, may tend to accept the truth and 
save themselves from the punishment. When an Arab bedouin heard the 

> > 
verse 9 '3 >;qij ,WI ;;$ .;jL$ L; &j2 @i 2; (And in heaven is your 

provision, and that you are promised, it is surely true as that you have 
speech - 51:22-23) where Allah Ta'ZlZ has sworn by ' the Lord of the 
heavens and the earth', he remarked, "Who has annoyed the Almighty to 
make Him swear an oath?" 

In short, as said earlier, this is something necessitated by Divine 
compassion for His creation. Is it not that we have with us a recognized 
method of settling disagreements and differences? A witness is presented 
to support a claim. If there is no witness, a sworn statement is offered. 
Similarly, Allah Ta'ZlZ has elected to go by this familiar way of human 
beings in their interest. On occasions, He has laid stress on the subject by 
using the word: oiL& (witness) as in: 3 q! J! '5 & (Allah bears 
witness that there is no god but He - And [so do] the angels and the men 
of knowledge - 'Al-'Imrzn, 3:18). Then, there are occasions when words of 

5 ,, 3 

oath have beeq used as in: & '4i! 2;; &-! (Yes, by my Lord, it is true - 
E n u s ,  10:53). 

Question Two: When it comes to taking an oath, it is usually done in 
the name of someone comparatively higher, bigger or more significant. 
But, how is it that Allah Ta'ZlZ has sworn by things in His creation that 
are inferior to Him in all conceivable respects? 

It can be answered by saying that there simply is, nor can there be, 
any being or entity greater than Allah Ta'ZlZ. When so, it is obvious that 



the oath of Allah Ta'ZlZ cannot be like tha t  of t he  common creation. 
Therefore, on occasions, Allah subhiinahu wa TaZlii has sworn by His 
own pristine Being as  in: 2;; j! (Yes, by my Lord - 10:53). Then, there are 
seven places in the Qur'Zn where oaths are sworn by Allah Himself. Then 
there are other places where oaths are sworn by Divine acts or attributes 
and the Qur'iin itself, for example: 6> G; >j ' G & d  G j  g;\j '~j &.S L; ; T I ,  
(And by the sky, and One who built it, and by the earth, and the One 
who spread it, and by the soul, and who made i t  well - ash-Shams, 91:5-7). 

And most of such oaths relate to the objects of creation that,  being the 
means of recognition of Allah, do but revert back to Allah Himself as  the 
ultimate source of all creation. (as mentioned by Ibn-ul- Qayyim) 

Out of the things in creation that have been sworn by, a t  places, the 
purpose is to highlight the sublimity of that particular thing, as  is the case 
with a n  oath by the  blessed life of the Holy Prophet i n  t he  Holy 
Qur'iin by saying: ;&G & J  3 ,$! 39 (By your life [ 0  prophet], they 
are wandering blindly in their intoxication [misguidance] - al-Hijr, 15:72). 

Ibn Marduwayh reports the saying of Sayyidnii 'Abdullah Ibn 'Abbiis & 
that Allah Ta'iilii has not created anyone or anything in this world more 
sublime and esteemed than the Holy Prophet & himself, and i t  is for this 
reason that no oath by the person of any prophet or messenger appears 
anywhere in the entire Qur'En. The only such oath being by the blessed 
life of t he  Holy Prophet  @ appears  in  t he  verse mentioned here.  
Similarly, the two oaths in: ,&I; (By the Mount - a t - w r ,  ss:~) and 
,;6r: (By the Written ~ o o k ' -  a t - p r ,  52:2) appear there to highligh; the 
greatness of the two objects sworn by. 

And on occasions, a certain created object has been sworn by for the 
reason that it yields a lot of benefits as  in: a$>lj 21; (By the fig, and the 
olive - at-Tin, 95:l) .  And there a re  other occasions where some created 
object h a s  been sworn  by for t h e  reason t h a t  i t s  c rea t ion  i s  t h e  
manifestation of the great power of Allah Ta'Zlii, and an  important source 
of getting to know the Master-Creator of the universe. And in most cases, 
the thing sworn by does have some role to play in proving the subject 
s t ressed wi th  the  force of a n  oath.  This  unveils itself wi th  a l i t t le  
deliberation wherever it occurs. 

Question Three: For human beings in general, the well-known rule 
of the Shari'ah is that swearing by anyone other than Allah Ta'iilZ is not 



permissible. This poses a question: Is it not that the statements sworn by 
Allah Ta'ZlZ in the name of His own created objects go on to prove that a 
s ta tement  sworn i n  the  name of someone other t h a n  Allah will also 
become permissible for others as well? This has been answered by Hasan 
a l - B a ~ 6  by saying: 

~ L + + L ~ I * - Y ~ , L L ~ ~ C . + + S  j! 
(&A jl+- dl dl 013~) 

Surely, Allah Ta'ZlZ has the right to swear by whatever of His 
creation He wills, but it is not for anyone else to swear by 
anyone other than Allah (reported by Ibn Abi HEtim, as  in 
Mazhar;). 

Here, the core sense is that taking one's own self on the analogy of the 
most-exalted Allah i s  wrong a n d  false. Once t h e  Divine Law h a s  
prohibited swearing by anyone other than Allah in the case of human 
beings a t  large, any effort to counter argue on the basis of what He elects 
to do on His own, simply cannot be anything but false. 

Explanation of verses 
Turning to the explanation of the verses cited above, we see that the 

statement: +,+ >y (Verily, your God is but One - 4) has been placed a t  
the end of the  first  three verses in  which oaths by angels a r e  sworn. 
Though, dur ing  t h e  course of these  oaths ,  mentioned there in  a r e  
particular attributes of angels that, if deliberated upon even in a modest 
measure, would turn out to be nothing short of initial proofs of the belief 
in Tauhid, the Oneness of Allah. B u t ,  in the six verses that  follow next, a 
standing proof of Tauhid has also been supplied. 

It  was said: , , 5;; L j 4 ; ~ l j  +$I 5; (the Lord of the heavens 
and the earth and what is between them, and Lord of the points of the 
sunrise. - 37:s). Now, a Being to whom goes the credit of having created 
and sustained such a mind-boggling range of creations has to be the One 
most deserving of ownership. And this entire universe is a positive proof 
of His existence and  Oneness. The word: j J d i  (al-mashzriq) a s  used 
here is the plural form of 3 s  mashriq or East. Since, the sun rises from a 
new point every day of the year, therefore, its orientations in the East are 
many, and it is on this basis that the plural form has been employed here. 

In the next verse, it was said: ~lyj-jl &> ,, Gkl ;-UI Gj c! (Verily, We 
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have decorated the  nearest sky with a n  adornment,  the  s ta rs ,  - 37:6). 
Here, the  expression: L$Jl i L d i  (as-sama'ud-dunya: t he  nearest  sky) 
means the closest sky. The sense is that Allah Ta'Zlii has made this sky 
closest to the  world look good through the glittering presence of stars.  
Now, it is not necessary that these stars are located precisely within the 
sky. In  fact, even if they are detached from it, even then, should they be 
looked a t  from t h e  ea r th ,  they appear  to be on t h e  sky - a n d  keep 
imparting a glow to it. What is being said here is no more but that  this 
star spangled sky is a n  open proof of the fact that it did not come into 
existence on its own, instead, it has been created by its creator. And why 
a Being that can bring such enormous things into existence would need 
any partner and sharer in His creation? In addition to that,  when even 
the disbelievers find i t  a settled matter that Allah Ta'ZlZ is the creator of 
all heavenly bodies, would it not be injustice that, despite His being the 
Creator and Master, someone or something else be taken as  the object of 
worship? As for t he  problem of s t a r s  being pa r t  of t h e  sky or being 
separate from it in the light of the Qur'Zn as well as  that  of the coherence 
of astronomy with the noble Qur'Zn, these have been taken up in detail in 
the commentary on Siirah al-Hijr (Ma'ariful-Qursn, Volume V, Verses 15:16, 
page 302) 

In the last four verses, (37:7-10): '&% (Jli d> Ji) ??': $ 2 L!&; 
>t $& and [have made them] a security against  every rebellious 
shaitan [satan]. They cannot listen to the Upper Realm and are  hit from 
every side, to be driven off, and for them there is a lasting punishment, 
(however, if one snatches a little bit, he is pursued by a bright flame - 
37:10). I t  has been said that stars'have yet another benefit besides being a 
decoration of the sky. Through these, wicked Satans are restrained from 
approaching the  higher levels to eavesdrop. They do t h a t  to  gather  
whatever news of the unseen they can gather by reaching the fringes of 
the sky. But, they are denied the opportunity to listen to what angels say 
to each other. If some Satan picks up even a part of their conversation, 
and tries to decamp with i t ,  he is h i t  by a blazing flame, so t h a t  he 
remains unable to pass  on this  information to his  devotees among 
soothsayers in  the world. I t  is this blazing flame that  has been called: 
+$ $& (shihab thaqib: meteor). 

Some de t a i l s  abou t  meteors  have  appea red  i n  S i i r ah  a l -Hi j r  



(Mazriful-Qurzn, volume V. 15:17,18, pages 303-305). At this place, it should be 
borne in  mind t h a t  early Greek scientists believed in meteors being 
terrestrial substance that rose up with vapors and would burn up when it 
reached the fire zone. But, the words of the Qur'Zn, as  they appear here, 
seem to suggest that a meteor is not some terrestrial substance, rather, is 
something generated only in the upper atmosphere. At this stage, earlier 
commentators have been saying all along tha t  the Greek assumption 
about meteors - that it was some terrestrid substance - was no more than 
a conjecture. Therefore, this cannot be u s ~ d  to raise a n  objection against 
the Qur'Zn. As for the other possibility - that some terrestrial substance 
rises up and ignites itself in the upper atmosphere - that too offers no 
contradiction with the Qur'Zn. 

But,  once we a r e  in  the  age of modern scientific discoveries, t he  
question has been put to rest. Astronomers tell us  that meteors (shihab 
thaqib) are small pieces from countless stars, generally of the size of large 
bricks. They stay in space. One of their groups is known as  'asadiyyah', 
(Leo, or Lion, out of the signs of Zodiac). I t  keeps revolving around the 
sun on its path through the imaginary belt in the heavens. One orbit by it 
is completed in thirty-three years. Light is emitted in these pieces because 
of their speed and abrasion against heavenly bodies. These pieces fall 
mostly during the nights of August 10 and November 27. Then, during 
the nights of April 20, October 18 and November 28, and on the nights of 
December 6, 9 and 13, their fallings tapers off. ( Tafsir al-Jawahir by Tantawi, 
page 15, volume 8). 

This investigative approach of modern science corresponds to the  
Qur'Znic description. Yes, as  for people who take the phenomena of satans 
being hit by meteors beyond conception, the late Tantawi has offered a 
good advice for them in his Tafsir al-Jawahir. He has said: 

"Our forebears and scholars also took it with a heavy heart that 
the noble Qur'iin would say something counter to contemporary 
astronomy of their time. But, the commentators of the Qur'Zn 
did not compromise their position. They did not agree to accept 
their thinking and surrender the position of the Qur'Zn. Instead 
of doing something like that, they bypassed their philosophical 
assumptions and continued to stay with the Qur'an. After the 
passage of some time, it became automatically established that 
the early Greeks were wrong in their assumptions. Now, if we 



were to acknowledge that  these stars hit, hurt  and burn satans, 
what is there to stop us from doing so? Thus, here we are in our 
time embracing this statement of the Qur'an a s  true. And we 
a re  faithfully waiting for the  future (when science will also 
confirm it)." - al-Jawahir, page 14, volume 8. 

The Real Objective 
At this place, by mentioning the skies, the stars and the meteors, two 

objectives have been achieved. The first real objective is to asser t  the 
Oneness of Allah who has ,  a l l  by Himself, created and  managed a 
universal system so magnificent and, therefore, He alone is worthy of 
being worshipped as  well. Then, there is the second objective whereby the 
false notion of those who take satans as their objects of worship has been 
refuted by telling them that they are the most accursed of the creation, 
and have nothing to do with the supreme station of godhead. 

In addition to that, also refuted here is the objection of those who used 
to degrade the Divine revelation (wahy) sent to the Holy Prophet as 
the predictions of the soothsayers. These verses clearly indicate that the 
noble Qur'Zn rejects the soothsayers for the sum-total of their information 
is what they receive through the satans. And the Qur'Zn says that  the 
satans do not have access to the higher echelons. They cannot bring back 
the t rue  information out of what  remains in  the realm of the  Unseen 
( a l g h a y b ) .  When  t h e  Qur'Zn s t a t e s  t h i s  a s  i t s  creed r e l a t ing  to 
soothsaying, how can it become soothsaying as  such? Thus, these verses 
carry clear hints to the subject of Allah's Oneness and the veracity of the 
mission of the prophet. Later  on, through the example of these very 
cosmic creations, the belief in the Hereafter has been proved. 

Verses 11 - 18 
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Now ask them, "Are they stronger in the formation of 
their bodies, or those (other beings) We have created?" 
Certainly, We did create them from sticky clay. [ l l ]  But 
you wonder (at their denial), and they mock (at the idea 
of an Hereafter). [12] And when any advice is given to 
them, they pay no heed to it. [13] And when they see a 
sign, they make fun of it, [14] and say, "This is nothing 
but an open magic. [15] Is i t  when we have died and 
become dust and bones, that we shall be raised again, 
[16] and even our fathers of a foretime?" [17] Say, 'Yes - 
and you shall be disgraced (too)!" [18] 

Commentary 
After having proved the belief in the Oneness of Allah, described in 

the present eight verses is the belief in the 'Akhirah or Hereafter along 
with a n  answer to doubts entertained by disbelievers about it. First of all, 
a rational proof has been given in support of the possibility of human 
resurrection in  the very initial verse cited above. In  gist, it refers to the 
huge heavenly bodies of the universe mentioned in previous verses, and 
points out to the obvious weakness of human beings as  compared to them. 
Now when disbelievers do recognize that such great objects of creation as  
angels, Moon, stars, Sun and the meteors, were created by Allah Ta'ZlZ 
through His infinite power, how could it become difficult for Him to make 
a weak creation like human beings die and then come alive once again? I t  
is being said that the way they were fashioned in the beginning with 
sticky clay followed by a blowing of spirit in them, similarly, when they 
will have died and become dust, even then, Allah TabZIZ will give them 
life once again. 

As for the statement: (Certainly, We did create them from sticky clay - 
37:11), either it means that their forefather, SayyidnZ Adam @\, was 
created with clay, or i t  is also possible that it means every human being. 
Therefore, if seen with a little deliberation, water-based clay is the essence 
of every human being cyclically. Human creation is from sperm, sperm 
from blood and blood from food. The essence of food, no matter in which 
form, is vegetation and vegetation comes from the combination of clay and 
water. 

Anyway, the first verse (11) provides a rational proof of the belief in 
the 'Akhirah or Hereafter. This has been posed in  the form of a question 
beamed right a t  them: Who is more difficult in the process of creation? 



-- - - - -- - - - 

You? Or, a r e  t h e  many objects of creation We have mentioned more 
difficult to create? Therefore, no elaborate explanation was considered 
necessary. I t  was deemed sufficient to allude to it through a h in t  by 
saying - 'Certainly, We did create them with sticky clay.' 

After tha t ,  i n  the five verses t h a t  follow i t ,  described there  i s  the 
reaction the  disbelievers show on hearing the proofs i n  support of the 
Hereafter. The proofs of the  belief in  the  Hereafter presented before 
disbelievers were of two kinds: (1) Rational proofs a s  given in  the first 
verse. (2) Reported proofs, that is, they were shown miracles in support of 
the  veracity of t h e  mission of t he  Holy Prophet  $& a s  prophet  and  
messenger of Allah asserting t h a t  he was, a s  such, from Allah and  a 
prophet of Allah can never lie. He receives the authority of what he says 
from the heavens. And when he is telling us that the last day of QiyZmah 
will come, there will be a Resurrection and human beings will account for 
their deeds, then, this information given by him is definitely true, and it 
must be accepted as  true. 

As for the reaction of disbelievers on rational proofs, it was said: & 
, > , ' J , *  > , * J  * ,  ,,,, ,,, ,, , 
ajJLY IjLi Ii!, . a ~ + + j  +=+ (But you wonder [at their denial], and they 
mock [at the idea of a n  Hereafter]. And when any advice is given to them, 
they pay no heed to it. - 12,13). Given here first is the stance of the Holy 
Prophet who wonders a s  to how could these people, after having such 
clear proofs before them, still remain reluctant to accept the t ruth while 
these people, on the contrary, indulge in making fun of the proofs and 
beliefs presented by him before them. In  fact, no amount of advice and 
counsel given to them works. They are just averse to any understanding. 

,,> . ' > #  '. 
As for reported proofs, their reaction is: t ' l  5!j (And when 

they see a sign, they make a fun of it - 37:14). I t  means if they see a 
miracle that confirms the veracity of his prophethood, and the belief in 
' a h i r a h  ultimately, they ridicule even something so serious and dismiss it 
by saying tha t  it was nothing but clear magic. Why would they so scoff 
and jeer? Did they have some basis, some argument in  support? 

when we have died and become dust and bones, that  we shall be raised 
again, and even our fathers of a foretime?"- 16,17). In  other words, the 
problem of comprehension tha t  confronted them was a s  to how in  the 



world could they - once they and their forefathers had become dust and 
bones - be brought back to life all over again. They were really not willing 
to admit any proof in this matter,  neither t h a t  of reason nor t ha t  of 
miracle. Allah Ta'ZlZ has chosen to answer their  question in  a single 

,,,, , ,* > > 
sentence a t  the end in the words: ;;>I; +I, Itu 2 (Say, "Yes - and you 
shall be disgraced (too)!" - 37:i~)  

Outwardly, this is a dismissive answer, as  is usually given to rigid 
people. But,  a little deliberation would reveal t h a t  i t  happens to be a 
full-fledged argument as well. Imam RZzi has explained it in Tafsir Kabir. 
He says: By the rational proof of resurrection given earlier, i t  already 
stands established that the rising of human beings once again after death 
is not something impossible. Then, the rule is that  the physical happening 
of anything rationally possible can be proved on the authority of the  
statement of someone who is harbinger of nothing but the truth. So, once 
this much is settled that rising again is possible, then, should some true 
prophet of Allah simply say thereafter: 'Yes, you shall  definitely.rise 
again," this will be a n  absolute proof tha t  the  said event is bound to 
happen. 

The proof of the miracles of the Holy Prophet $& 
The word: $1 ('Zyktan) in verse 14: 21 \$; I;!; (And when they see a 

sign) literally means 'sign' and a t  this place it means 'miracle.' Hence, this 
verse proves that Allah Ta'ZlE had given to the Holy Prophet % some 
other miracles a s  well i n  addition to tha t  of t he  noble Qur'Zn - which 
refutes those who take the miracles of the Holy Prophet $$& as effects of 
physical causes, and thereby claim that no miracle, other than that of the 
Qur'Zn, was shown a t  the blessed hands of the Holy Prophet %. 

, , , s  9 ,  ,', ' 
In this verse (14), Allah Ta'ZlZ has clearly said: L~&L+ 4) I ~ I J  I;!; (And 

when they see a sign, they make fun  of i t) .  Some people who deny 
,.* , >  

miracles say that,  a t  this place, the word: hS ('Zyat) does not mean a j h ~  

('mufjizah) or miracle, instead, i t  means rational arguments. But, this 
approach is patently wrong in view of what is said in the next verse that 

% . > 4 +  2 follows immediately: $ ih i$; (and they say, "this is nothing 
but an  open magic - 37:15). I t  is obvious that declaring a n  evidence and 
argument to be open magic does not make any sense. They could have 
said something like this only when they had seen a miracle. 

Some deniers of miracles also say that the word: hi ('Zyat) means ayat 



or verses of the Qur'Zn, as  it is these verses that the disbelievers declare 
as magic. But, the word: 1;:; (rE aw: they see) of the noble Qur'Zn is flatly 
contradicting this  assertion. The verses of the Qur'Zn were not seen. 
Instead, they were heard. Hence, wherever Qur'anic verses have been 
mentioned in the noble Qur'Zn, the words used there are those of hearing, 
not of seeing. And place after place in the Qur'Zn, the word: $7 (Fzyat) has 
appeared in the sense of mu'jizah or miracle. For instance, while reporting 
the demand of the Pharaoh from Sayyidnii MCsZ %&I it was said: 

If you have come with a sign bring it out, if you are one of the 
truthful (7:106). 

In response, SayyidnZ MEsZ had shown the miracle of his staff 
turning into a serpent. As for the verses of the Qur'Zn where it has been 
mentioned that the Holy Prophet % did not accede to their demand for a 
miracle, the fact is that miracles had been repeatedly shown thereby, but 
they used to ask for an  ever-new miracle of their choice almost everyday. 
I t  was in response to such demands for miracles that they were turned 
down. I t  was done for the reason that a prophet of Allah shows miracles 
a t  the will and command of Allah Ta'ZlZ. If anyone still refuses to accept 
the true message conveyed by him, then, coming up with a new miracle 
everyday is counter to the dignity of the prophet, as well as  counter to the 
will of Allah Ta'ZlZ. 

In addition to that, it has been the customary practice of Allah Ta'ZlZ 
that, once some people were granted the miracle they had asked for - and 
they still failed to believe - then, they were destroyed through a mass 
punishment. But, in view of the intended survival of the community of 
the Holy Prophet % and with the objective of keeping i t  safe from any 
mass punishment, no such miracle on demand was shown before it. 

Verses 19 - 26 



So, it will be only a single (castigating) Call, and all of a 
sudden they will begin to see. [19] And they will be 
saying, 'Woe to us; this is the Day of Retribution!' [20] 
(It will be said to them,) This is the Day of Judgment 
that you used to deny. [21] Muster all those who were 
unjust, and their fellows, and whatever they used to 
worship [22] other than Allah, and show them the way 
to Jahannam, [23] and make them stop (for a while) - 
they are to be questioned: [24]" What has happened to 
you that  you do not help each other?" [25] On the 
contrary, all of them today are totally submissive . [26] 

Commentary 
After having shown the possibility and proof of ' a h i r a h  or Hereafter, 

Allah Ta'5lZ has described some events relating to Resurrection in  these 
verses. 

Given in the first verse (19) is the mode in which the dead will rise 
a * ,  , * 

again. I t  was said: b&lj i3j 2 dG (So, i t  will be only a single [castigating] 
Call and all of a sudden they will begin to see - 37:19). The word: :gj 
(Zajrah) is a noun derived from '>j (zajr), and it is used to carry many 
meanings in  the Arabic language. Out of these, one meaning is: 'To utter 
such sounds which, when heard by cattle, would motivate them to rise 
and get moving.' Here, it means the second Sur  (Horn or Trumpet) that 
will be blown by the angel, SayyidnE IsrEfil @I. Hence, i t  has  been 
expressed a s  'zajrah'  for the reason t h a t  the way some sounds a r e  
produced to prompt cattle to rise and get moving, very similarly, this SCr 
will be blown to make the dead rise. (Tafsir al-Qurtubr) 

Though Allah Ta'515 is, in His infinite power, inherently capable of 
making the dead rise again without having the SGr blown, yet this SCr 
will be blown in  order to highlight the awe of the Resurrection (Tafsir 

, >>',, 3 > : , 
Kabir). I ts  effect on the disbelievers has been identified as: (and 
all of a sudden they will begin to see - 37:19), that is, the way they could 
see in  the mortal world, in the same way, they would be able to see there. 



Some other commentators have explained it by saying that, overtaken by 
wonder, they will start  looking a t  each other. (Qurtubi) 

, I "  ,,.: I '  > '  

In verse 22, it was said: +!j;ij !+ >+J! I J + ~  (Muster all those who 
were unjust, and their fellows). Here, the text has used the word: c!j;i 
(azwEj) for cohorts, fellow travelers,or people of the same persuasion - a 
word literally meaning 'pair'. Then, this word is very commonly used in 
the sense of spouses. That is why some commentators have said that it 
means wives of the Mushriks who were also Mushriks. But, in the sight of 
most commentators, the word: i!j;i (azwEj) a t  this place means nothing 
but people of the same persuasion, and it also finds support in a saying of 
Sayyidna 'Umar &. Imam al-Baihaqi, 'Abd-ur-Razzaq and others have 
reported this saying of Sayyidnii 'Umar 4% under their explanation of 

, 3 > ', >' 

this verse. They have said that the word: (cgrljjl (azwEjuhum) in the text 
means 'other people like them.' Thus, (while mustering the  unjust),  
huddled together there will be the people of the same interest, fornicators 
with other fornicators and drunkards with other drunkards. (R+-ul-MaZn? 

and Mazhari) 

, > > > ,  * '  , 
In addition to that, by saying: s j -~u I jCi j  (and whatever they used to 

worship - 37:22), it was expressly laid out that, along with the Mushriks, 
all those false objects and entities like idols and  sa tans  they used to 
worship and equate with Allah as His associates in the life of the world 
will all be mustered together - so that, a t  that time, the helplessness of 
these false objects of worship could be demonstrated publicly. 

, > , > , :  
After that, a command will go forth to angels: +!A J! ( ~ B J J A ~  

(and show them the way to Jahannam - 37:23). When the angels will take 
them away,  a n d  reach  close to  t h e  Bridge of S i r a t ,  t hey  wil l  be 

/ > ' , ' >  3 , ' 5  , > > !. 
commanded: w! (make them stop - they are to be questioned - 
37:24). Thereupon, a t  this place, they will be questioned about their beliefs 
and deeds - that have been mentioned in the Qur'an and Hadith a t  many 
places. 

Verses 27 - 40 



And some of them (the followers of their chiefs ) will 
turn to others ( the chiefs ), asking questions from one 
another. [27] They ( the followers ) will say, 'You were 
the ones who used to come to (mislead) us forcefully!' 
[28] They (the chiefs) will say, "On the contrary, you 
yourselves were no believers. [29] And we had no 
authority over you a t  all, but you yourselves were a 
transgressing people. [30] So, the word of our Lord has 
come true against us. Indeed, we have to taste (the 
punishment). [31] We did misguide you, ( because ) we 
were ourselves erroneous". [32] So, this day, they will be 
sharers in the punishment. [33] This is how we deal 
with the criminals. [34] They were those to whom when 
i t  was said: 'there is no god but Allah', they waxed 
proud, [35] and used to say, "Are we really to leave our 
gods because of an insane poet?" [36] No, he has come 
with the truth and has confirmed all the messengers (of 
Allah). [37] Surely you have to  tas te  the  painful 
punishment- [38] And you will be recompensed for 
nothing but for what you used to do - [39] unlike the 
chosen servants of Allah. [40] 

Commentary 

When the leading elders among disbelievers who had misled their 
common adhe ren t s  appea r  before the i r  followers on t h e  plains  of 
resurrection, they would, ra ther  than  help each other, s t a r t  arguing 
among themselves. The present verses carry a sampling of the  same 



mutual argumentation between the contesting parties as  well as  the sad 
end they will have to face. Two things are noteworthy here: 

/, >>, >, , 
1. The word: + (Yamin) in: 31 J k>a ,L5 $! (You were the ones 

who used to come to [mislead] u s  forcefully.- 37:28) may have several 
meanings. One possible meaning of the expression: 2 1  J ('ani '1-yamin) 
is 'powerfully' or 'forcefully'. The translation given in the text above is 
based on this meaning, which seems to be fairly clear and cloudless. In 
addition to that, 'yamin' is also used to mean oath. Some commentators 
have explained i t  as: 'you came to us with oaths,' that  is, 'you made us 
believe on oa th  t h a t  ou r  creed i s  correct a n d  t h e  teaching  of t he  
messenger of Allah is, God forbid, false.' In  terms of the  words of the 
Qur'an, both these explanations are possible and acceptable comfortably. 

I * , ,  ',' , ,, , ,g, 
2. From verse 33: i j . 5 ~  +Id\ +$ wlj (So, this day, they will be 

sharers in the punishment.), we learn that should a certain person invite 
someone else to participate in what is impermissible and use his clout to 
coax him into sin,  then, he will certainly incur the  punishment of so 
inviting that person to sin. But, a person who accepts his invitation of his 
volition and choice, he too cannot be absolved from the sin of his deed. He 
cannot appear in the Hereafter and get away by saying that  he was made 
to go astray by this or that person. Yes, if he has not committed sin by his 
volition and choice, instead, has done so under coercion, just to save his 
life, then, inshalAllah, it is hoped that he will be forgiven. 

Verses 41 - 61 
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Those a re  the people for whom there  is a known 
provision, [41] the fruits; and they will be honored [42] 
in Gardens of Bliss [43] facing each other on couches. 
[44] They will be served with a cup from a flowing drink, 
[45] white, delicious for those who drink. 1461 There will 
be no headache therein, nor will they be intoxicated 
with it, [47] and by their side there will be females 
restricting their  gazes (to their husbands), having 
pretty big eyes, [48] as if they were eggs hidd'en (under 
feathers protected from pollution). [49] Then they will 
turn to each other asking questions mutually, [50] A 
speaker from them will say, " I had a companion [51] 
who used to  say (to me), 'Are you one of those who 
believe? [52] Is it when we have died and become dust 
a n d  bones? I s  i t  t r u e  t h a t  we a r e  going to  be 
recompensed [for our deeds]?"' [53] He (the speaker) will 
say (to other people in Paradise) 'Would you like to 
have a look ( to Jahannam to find out what happened to 
that companion of mine)?" [54] So he looked - and he saw 
him in the middle of Jahannam. [55] He said, "By Allah, 
you were going almost to ruin me. But for the favour of 
my Lord, I would have been among those produced for 
punishment." [57] (Then the speaker will address the 
other people of Paradise in delight and wonder, saying, 
"Are we not then to die anymore [58] beyond our first 
death, nor are we going to be punished? [59] This is, 
indeed, the  grea t  success. [60] For th i s  kind (of 
achievement), all workers must work. [61] 

Commentary 
After having described the  condition of the people of Jahannam 

(Hell), the verses cited above have mentioned the condition of the people 



of Jannah  (Paradise). This description is in  two parts.  The initial ten 
verses describe the comforts the people of Jannah will be blessed with. 
After that, the verses that follow take up an  event relating to a particular 
inmate of Jannah which has lessons of guidance. Out of what has been 
said in the first ten verses, a few things are worth mentioning. These are 
as follows: 

1. I t  was said in the first verse (41): ;$ 2;) 4 Gj (Those are the 
people for whom there is a known provision,). Commentators explain it 
variously. (1) Some say that  it refers to the detailed description of the 
provisions of Paradise mentioned in  different Siirahs of t h e  Qur'Zn. 
MaulZnZ Ashraf 'Afi ThZnavi has elected to go by this very Tafsir. (2) 
Others have said t h a t  'known provision' means t h a t  i t s  t imings a re  
determined a n d  known, t h a t  is,  i t  will be bestowed punctual ly  all  

/ s  * , ' J  

mornings and evenings as  indicated in another verse (kJ i/5; : 'and for 
them there is their provision in it, morning and evening' -Maryam, 19:62) 
where the words: CC 3 (morning and evening) have been explicitly 
mentioned. (3) Then, there is a third Tafsir a s  well. According to this 
explanation, 'known provision' m bns that this provision will be certain i, 
and everlasting - unlike the world of our experience where no one can say 
with any degree of certainty what and how much of that  provision he or 
she is going to get; nor does anyone know how long his provision will 
remain available to him or her. Every human heart is all the time under 
the fear that the blessings he has may disappear in future- may be, comes 
a tomorrow a n d  they a r e  no more there.  J a n n a h  will be free of this  
danger. Instead, the provision of Paradise will be certain and everlasting, 
both. (Quflubi, and others) 

2. By saying: XI$ (fawakih: fruits - 42) immediately after, the Qur'iin 
has  itself explained 'rizq' (provision) - tha t  i t  will comprise fruits. The 
word: $I$ explained (fawakih) is the plural form of: *@g E k i h a h )  and i t  
denotes everything eaten for the taste and not to remove hunger. I t  is 
conveniently translated a s  fruit since it is eaten for the taste. Otherwise, 
the sense of fikihah is much wider than that of fruit. Imam Riizl has 
culled the subtle point from this very word tha t  the cuisine offered in 
J annah  will be for the  taste  of i t ,  and  not for removing hunger.  The 
reason is that in Jannah there is nothing one would really need. Once 
there, one would need no food or energy-giving intake in order to sustain 



life or preserve health. Yes, there will be wish. The fulfillment of wish will 
bring the pleasure of satiation - and that would be the objective of all 
blessings of Paradise. (Tafsir Kabir, page 98. v.7) 

.,,,,& > * /  

3. Then, by saying: du$ ~ * J . J  (wa hum mukramiin: and they will be 
honored), i t  was given to understand that this provision will be presented 
to the people of Jannah with full protocol of hospitality and honor, for an  
absence of i t  would render even the  most delicious offering remain 
without relish. From here, we also learn that the right of a guest is not 
fulfilled simply by feeding him or her. In fact, the warmth of hospitality 
and the according of honor to a guest is also included under his or her 
rights. 

1.3 r ,  
4. After tha t ,  i t  was said: ;%; ,i. J; ('alii sururim-mutaqabilin: 

facing each other on couches. - 3 7 : ~ ) .  This is a portrayal of the state in 
which the people of Jannah will be sitting - no backs against each other. 
How would that seating arrangement turn out to be in practice? That 
only Allah knows best. Some commentators say tha t  the circuit of the 
seating arrangement would be so extensive that no one will need to sit 
with one's back towards anyone, and Allah Ta'ZlZ will bless the people of 
Jannah with such power of sight, audition and speech that they would be 
able to comfortably converse with people sitting a t  varying distances. 
Then, there are some other commentators who have also said that these 
couches, thrones or settees will be revolving - readily zooming towards 
whomsoever one wishes to talk to. And Allah knows best. 

a . 5 ,  

5 .  The  word: 53 appear ing  in  verse 46: s,U,jjl ,, ( l a d h d h a t i l -  
lishshiiribin: delicious for those who drink) is essentially a verbal noun 
which means 'to be tasteful'. Therefore, some commentators have said 
that, a t  this place, the adjunct (mudaf) stands elided. Initially, it was: 
59 (dhati ladhdhatin: having taste). But, there is no need for this labored 
approach. First of all, even if 'ladhdhah' is taken to mean nothing but a 
verbal noun is frequently used in the sense of ismul-fi'il. In that  case, it 
would mean that it would be 'a taste personified' for those who drink. In 
addition to tha t ,  there  is another adjectival form of: :% : l adhdhatun  
besides $4 : ladhidhun - that is, 3 : ladhdhun. I t  is possible that the 
word: 1% : ladhdhatun used here may be a feminine form of the same > : 
ladhdhun (Tafsir Qurtubi). In this case, it would mean: 'delicious for those 
who drink.' 



Siirah AS-SaffZt : 37 : 41 - 61 441 

6. The word: 22 &haul) in verse 47: 22 &Y (liF fiha ghauliin) has 
been explained variously as 'headache' or 'abdominal pain' or 'smell or 
corruption' or 'muddling of reason'. The fact is that the word: J> (ghaul) 
is used to convey all these meanings, while HXfiz Ibn Ja r i r  says t ha t  
'ghaul '  appears  here  i n  t he  sense of bane,  t rouble or unwelcome 
consequences which makes it mean that the drink offered in Jannah will 
have no such evil consequences as are found in wines consumed in the 
mortal world - no hangovers of headache, stomach pain, bad breath or 
loss of reason. (Tafsir Ibn Jarir). 

I 
7. In verse 48, it was said: +$I A@ (restricting their gazes). This is 

an  attribute of the hurs or houris of Jannah - wide eyes with lowered 
gaze. I t  means that except for the mate3 to whom Allah Ta'ZlZ gives them 
in marital bond, they will not raise their eyes to cast a look a t  any other 
male. 'Allamah Ibn-ul-Jauzi reports: These women will tell their spouses, 
'By the honor of our Lord, I see no one better than you in this Jannah. 
Praised be Allah who made me your spouse and made you, mine.' 

'Allamah Ibn-ul-Jauzi has  given yet another sense of 'those with 
lowered gaze' when he says that they will cause the gaze of their spouses 
remain lowered. In other words, they will be so beautiful and so faithful 
that their spouses would simply not have a wish to look a t  anyone else. 
(Tafsir Zad-ul-Masir , pages 57, 58, volume 8) 

4 ,), - + ,, 3 , s * *  
8. In verse 48: dl( (as if they were hidden eggs). As obvious, 

the hurs of Jannah have been likened to hidden eggs in this verse. The 
simile was popularly recognized among the people of Arabia. The egg 
hidden under feathers remains safe from the pollution, therefore i t  is  
always neat and clean. Moreover, its color is yellowish white,which was 
deemed by the Arabs as the most attractive color for women. Then there 
are other commentators who say that this simile does not relate to eggs as  
such, instead, the simile relates to the membrane hidden in the egg, and 
the sense is that the skin of those women will be as  soft as the membrane 
of the eggs. (R*-ul-MaZnT) Allah knows best. 

An inmate of Jannah and his disbelieving acquaintance 
After having described the general condition of the people of Jannah, 

one of them has been mentioned particularly. Once he has settled down 
with other inmates of Jannah, he will recall a disbelieving acquaintance 



who denied the possibility of the Hereafter during his mortal life. Then, 
with the permission of Allah Ta'ZlZ, he will be given an opportunity to 
talk to him by peeping into the Jahannam. The identity of this man has 
not been given in the Qur'Zn. Therefore, i t  cannot be said with any 
degree of cer ta in ty  a s  to who th is  person could be. St i l l ,  some 
commentators have opined that the name of the believer was Yahudah 
and the name of his disbelieving acquaintance was Matrus, and they 
were the same two comrades mentioned earlier in the verse of SGrah 

,* ' ,- 
al-Kahf: ...A, Y-G 9 $31 j (And give them an example. There were two 
men.. . - 18:32). (Tafsb Mazhari) 

And to determine the identity of this person, 'AllZmah as-SuyGfi has 
reported yet another event from.severa1 tabi'in tha t  there were two 
partners in a business. They earned eight thousand dinars out of it, and 
took four thousand dinars each. One partner spent one thousand dinars 
from his share to buy a land. The other partner was a pious man. He 
prayed: '0 Allah, this person has bought a plot of land for one thousand 
dinars. I buy a plot of land from You in Jannah against one thousand 
dinars' - and gave away one thousand dinars in Sadaqah (charity). Then, 
his partner-friend spent another one thousand dinars and made a house 
for himself. Then, the pious man said, ' 0  Allah, this man has made a 
house for himself by spending one thousand dinars. I buy a house in 
Jannah against one thousand dinars' - and, having said that, he gave 
away another one thousand dinars in  Sadaqah.  After t h a t ,  his  
partner-friend married a woman and spent one thousand dinars over her. 
Then, he said: ' 0  Allah, this man has married a woman, and has spent 
one thousand dinars over her. I propose to one of the women in Jannah 
and offer this modest sum of one thousand dinars' - and, having said that, 
he gave away yet another one thousand dinars in Sadaqah. Finally, 
when his partner-friend bought some attendants and things by spending 
one thousand dinars, the pious partner, once again, gave out one 
thousand dinars in Sadaqah and prayed to Allah that he be blessed with 
attendants and things of Jannah against it. 

After that, this believing servant of Allah was caught in some dire 
need, and he thought of his former partner hoping that he would be good 
enough to help him. So, he told him about his need. His former partner 
asked him, 'What became of your share of money?' In answer, he told him 



the whole story. Wondering thereupon, he asked, 'Do you really believe it 
as true that, once we die and become dust, we shall get another life and, 
in that life, we shall be given the return for our deeds? Get lost. I am not 
going to give you anything.' After that, both of them died. The man of 
Jannah referred to in the cited verses is the servant of Allah who had 
given all his wealth i n  Sadaqah for the sake of 'xkhi rah  (life i n  the 
Hereafter), and his acquaintance in Jahannam is the same partner who 
had chided him on his confirmation of the life to come, the  'Xkhirah. 
(Tafsir ad-Durr-ul-ManthEr with reference to Ibn J a r h  and others, p. 165, v. 5 )  

An advice to avoid bad company 
Anyhow, whoever this person may be - it does not matter. This event 

has been mentioned with a purpose. The noble Qur'Zn is really alerting 
people towards a benefieial rule  operative in  human  relations.  Let 
everyone make a careful survey of his or her circle of friends, and try to 
find out  whether or nor there is someone included therein who may 
actually be dragging them towards the sad end of the Jahannam. The 
destruction bad company can bring about can only be discovered fully 
and truly in the Hereafter - and that will be a time when there will be no 
escape from such destruction. Therefore, it is better to take one's guard 
right here in this world in matters concerning the taking of friends and 
promoting of relationships, something that must be done with due caution 
and judgment. There are occasions and circumstances when one does not 
foresee what would happen after having inculcated relationships with 
someone who disbelieves or disobeys. What ultimately happens is that one 
starts becoming affected by his ideas, thoughts and way of life without 
having any sense of that which is happening to him. This attitude proves 
lethal for one who is so affected in terms of the end he w ~ u i d  have in the 
Hereafter. 

Wondering about not having to die anymore 
When t h e  m a n  who h a s  been mentioned h e r e  will  peep in to  

Jahannam to have a look a t  his disbelieving acquaintance, it has been 
mentioned that the same man will be so delighted with the blessings of 
Jannah that he will exclaim: "Is it that we do not have to die anymore?" It  
does not mean that he will not be certain of the eternal life of Jannah. 
Instead, it is like the case of a person who achieves the highest degree of 
happiness. Such a person would occasionally break into exclamations that 



show as if he does not believe his eyes on having received such enormous 
blessings. These remarks are of the same nature. 

Towards the end, the noble Qur'Zn turns our attention to the essential 
lesson embedded in this event and says: S@I $-& lh J& which means 
'For this kind (of achievement), all workers must work.' 

Verses 62 - 74 

Is that better as hospitality or the tree of Zaqqum? [62] 
We have made it a test for the unjust. [63] It is a tree 
that  comes out in the bottom of Jahannam. [64] Its 
fruits are like the heads of satans. [65] So, they have to 
eat from it  and have to fill their bellies with it. [66] 
Then they will have, on top of it, a mixture made of 
boiling water. [67] Then, their return is but to the Fire. 
[68] They found their fathers on the wrong path. [69] So, 
they used to run in their foot steps. [70] And most of the 
earlier ones (too) had gone astray before them. [71] And 
We did send warners among them. [72] So look, how was 
the end of those warned - [73] except the chosen servants 
of Allah. [74] 

Commentary 
After having described the conditions prevailing in Jahannam and 

Jannah briefly, Allah Ta'ElZ has invited every human being to compare 
and decide as  to which of the two conditions is better. I t  was said: '$ 
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Cyjil Y j  that  is, 'there are these blessings of Jannah mentioned here 
- are they better? Or, is it the tree of Zaqqiim the fruits of which will be 
fed to the people of Jahannam? 

The reality of Zaqqiim 
A tree by the name of ZaqqGm is found in the territory of Tihamah, a 

part of the Arabian Peninsula, and 'AllZmah ' a i i s i  has written that  it is 
also found in other barren deserts. Some say that this is the same tree 
known as  yw- thohar (Euphorbia neriifolia or antiquorum) in Urdu and 
Hindi. Some others point out to another tree known as  nagphan (hood of 
serpent) found in India as  being the zaqqiim that appears to be more 
likely. Now, commentators differ in this matter. What tree is it the fruit 
from which the people of Jahannam will be given to eat? Is it one of the 
trees found somewhere in  this  world, or is i t  some other  t ree? Some 
support the view that  it is what is found growing in this world. Some 
others say that  the zaqqum of Jahannam is an  entirely different thing. I t  
has nothing to do with the earthly zaqqiim. Apparently, the way there 
are snakes and scorpions in the mortal world, it seems they are there in 
Jahannam a s  well. But,  i t  goes without saying, t h a t  the  snakes and 
scorpions of the Jahannam will be far ferocious than their counterparts 
here.  Similarly, t he  zaqqiim of J ahannam will, though, be l ike the  
zaqqum of this world in  terms of its genus, but it will be far too gruesome 
to look at, and far too unpalatable to eat. And Allah is pure and high who 
knows best. 

L + , , r 

In verse 63, it was said: 3, L+ G I;Lu I;! (We have made i t  [the tree 
of zaqqum] a tes t  [ 'fitnah'] for the unjust). Here, according to  some 
commentators, (fitnah) means punishment, that is, 'have turned this 
tree into a source of punishment.' But, most commentators say that  it is 
more appropriate to translate 'fitnah' a t  this place as  'trial' or 'test'. The 
purpose here is to say that Allah wishes to test a s  to who believes in it, 
and  who ridicules i t .  Consequently,  wha t  happened  w a s  t h a t  t he  
disbelievers of Arabia failed this test. Rather than fear this punishment 
and believe, they opted for the method of confrontation and  ridicule. 
According to Hadith narrations, when the verses of the Qur'Zn in which it 
has been mentioned that  the disbelievers will be made to eat the fruit of 
zaqqum, AbG J a h l  said to his accomplices: "Your friend (Sayyidnii 
Muhammad al-Muqtafa @) says t h a t  there  i s  a t r ee  i n  t h e  Fire  - 
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although, fire eats the tree - while we, by God, do know this much that 
zaqqum is the name of butter-topped dates. So, come and eat this date 
and butter" (ad-Durr-ul-Manthcr, p. 277, v. 5). In fact, in the language of the 
Berbers, dates topped with butter or cream were known as  zaqqum, 
therefore, AbG Jahl made use of this opportunity to ridicule the prophet of 
Islam. To the two things he said, Allah Ta'ZlZ gave an answer in a single 

, , , - 4  , ,5 

sentence by saying: J27 ;! cr; i+ &! (That is a tree that comes out 
in the bottom of Jahannam - 37:64). Thus, neither does it mean date and 
butter, nor the objection as to how could a tree survive in fire hold valid - 
particularly when that tree owes its very origin to the fire itself. Hence, 
Allah Ta'ZlZ has placed such properties in it  that instead of getting burnt 
in fire, i t  is actually nurtured by it. For example, there are many life 
forms that would survive only in fire that does not burn them, in fact, 
makes them grow. 

By saying: ;j:; '4% L& (Its fruits are like the heads of the 
satans.- 65), the fruits of zaqqi-im have been likened to the heads of the 
s a t a n s .  Some commenta tors  have  t r a n s l a t e d  t h e  word: &&I 
(ash-shayatin) in this  verse a s  'serpents' since the  fruit  of zaqqi-im 
resembles the hood of the serpent. Therefore, in Urdu and Hindi too, i t  is 
called 'nagphan' (hood of the serpent) for this very reason. But most 
commentators have said that the word: (ash-shayZ6n) here should 
be taken in its well-recognized sense. Thus, it would mean that, in its 
ugliness, the fruit of zaqqiim is like the head of the satans. Now, let there 
be no doubt here that nobody has seen the Shaitan, why then, would 
something be likened to him? The reason is tha t  i t  is an  imaginative 
simile. Speaking metaphorically, things ugly and grotesque are commonly 
likened to satans, Jinns and ghosts. The purpose is only to express an 
extreme degree of ugliness. The simile used here is also of this very 
nature. (R$-ul-Ma'Zni and others). 

The sense of the rest of the verses is clear from their translation. 

Verses 75 - 82 
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And Niih did call Us (for help after he was disappointed 
from his people), so We were the best to respond. [75] 
And We delivered him and his family from the great  
agony, [76] and made his progeny the sole survivors. [77] 
And We left for him ( a word of praise ) among the later 
people, ( that  is): [78] SalZm be on NGh among (the 
people of) all the worlds. [79] Certainly, this is how We 
reward those who are good in deeds. [80] He was one of 
Our believing servants. [81] Then, we drowned others. 
[82l 

Commentary 

In the previous verses, it was said that Allah had sent messengers to 
warn the earlier communities as  well, but most of the people did not listen 
to them, therefore, they met a very sad end. Now, from here details of 
that brief statement made earlier are being given. As a corollary, events 
relating to several noble prophets have been narrated. Mentioned first in 
these verses was saYyidna NCh MI. The event relating to Sayyidna NGh 

has appeared in Siirah Hud (11) with sufficient details. A few things 
connected with the explanation of these very verses particularly are being 
taken up here. 

4 > '  , 
In verse 75, it was said: c j  aj (And Niih did call Us). According to 

most commentators, it means either the prayer of SayyidnZ Niih %?&I 
mentioned in Siirah NCih: I;G; 2 >;YI & ;;Y $; m y  Lord, do not 
leave on earth even a single inhabitant (surviving) from the disbelievers 
- 71:26), or that  which appears in SCrah Al-Qamar: $c S$ &: (I am 
overpowered, so defend me - 54:10). Sayyidna NGh had made this 
prayer a t  a time when his people had crossed all limits in being wicked 
and unruly to him and had gone as far as  conspiring to kill him. 

1 1 "3,' " 

And in verse 77, it was said: 201 p. 02i udj (And [We] made his 
progeny the sole survivors.). According to most commentators, this verse 
means that the majority of world population was annihilated in  the great 

flood during the time of SayyidnZ NCh @I. After that,  all races in the 



entire world originated from the three sons of SayyidnZ NGh MI. Sam 
was one of his sons. His children were the forbears of the  peoples of 
Arabia and Persia. The second son was named Ham. The populations in 
African countries came from him. Some scholars have included the people 
of India in the same racial stock. Yafith was the third son. From him came 
the races known as  Turk, Mongol and Gog and Magog. Out of the people 
who had embarked the ark of SayyidnZ K h  m\ and had survived the 
Flood, the three sons of SayyidnZ N$I a1 were the only ones whose 
progeny survived later on. 

However, some scholars - whose number is very small - hold the view 
tha t  the Flood during the time of SayyidnZ Niih was not world wide, 
instead, it was restricted to the land of ancient Arabia. In  their sight, it 
was only in that land area where the progeny of Sayyidnii K h  
flourished and  survived, and  i t  was through them tha t  the  Arab race 
came. That the race of others spread out in other regions of the world does 
not go on to contradict this verse. (Bayan-ul-Qur5n) 

A third group of commentators says that as  for the Great Flood, it was 
worldwide, but the universal racial stock did not come from the sons of 
SayyidnZ Kih @\ alone. Rather, it spread out from all those people who 
were on board with SayyidnZ NEh m\. This group of commentators 
takes the  restrictive s tatement  of the Qur'Zn in  the sense of relative 
restriction, and says that, a t  this place, the real purpose is to state that 
the race of the people drowned did not continue. (Qu~ubT) 

Given the context of the Qur'Zn, this third view is very weak, while 
the first  view is t he  best for the reason t h a t  i t  is  supported by some 
ahEdith as  well which Imiim Tirmidhi and others have reported directly 
from the Holy Prophet $$ under the Tafsir of this verse. In  a narration 
from SayyidnEi Samurah Ibn Jundub &, the Holy Prophet @ has been 
reported to have said: "Sam is the father of the people of Arabia; Ham is 
the father of the  people of Ethiopia, and Yafith, t ha t  of the  people of 
Byzantine." Imam Tirmidhi calls this  Hadlth a s  Hasan,  while Imam 
Hiikim rates it as Sahih (R$-ul-Ma%nT, p. 98, v.23). 

, I ' ,' 
In verses 78 and 79, it was said: 2 C;' 3 ;% &- 32; 

(And We left for him (a word of praise) among the later people, (that is): 
SalZm be on Niih among [the people ofJ all the worlds.). I t  means that, in 
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the sight of those who were born after Sayyidnii NGh f w 1 ,  he was made 
so revered that they would continue praying for his peace and well-being 
right through the last day of the QiyZmah. As such, this is how it actually 
happened. All religions with attribution to Divine Scriptures subscribe to 
the mission of Sayyidnii Niih ,w\ as a prophet and hold him in great 
reverence. In  addition to Muslims, even Jews and Christians regard him 
as being their spiritual leader. 

Verses 83 - 98 

And certainly from his adherents was IbrZhTm. [83] 
(Remember) when he came to his Lord with a pure 
heart, [84] when he said to his father and his people, 
"What is that  which you worship? Do you wish ( to  
have) fallacious gods other than Allah? [86] Then, what 
is your opinion about the Lord of the worlds?" [87] 

Then, he cast a look at the stars, [88] and then said, "I 
feel indisposed" [89] So they departed from him, 
turning their backs. [go] And he made his way to their 
gods and said to them, 'Why would you not eat? [91] 
What is wrong with you that  you do not speak?" [92] 
Then he attacked them striking with his right hand. [93] 
Then, they ( the idolaters ) came to him rushing. [94] He 
said, "Do you worship what is carved by yourselves, [95] 
while Allah has created you and what you make?" [96] 
They said, "Build for him a structure, and throw him 
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into the blazing fire." 1971 So, they intended to bring 
harm to  him, but We made them the lowest (by 
frustrating their plan). [98] 

Commentary 
After having related the event concerning SayyidnZ Niih a\ the 

Qur'Zn mentions two events from the blessed life of SayyidnZ Ibrahim 
-1. Both events highlight the great sacrifices SayyidnZ IbrZhim -1 
offered for the sake of Allah alone. Out of these, the first event mentioned 
in the verses cited above relates to SayyidnZ IbrZhirn ,$$&\ being thrown 
into the fire. Its details have already appeared in  SErah Al-Anbiya' (21: 

51-70). Yet, the  way i t  has  been described a t  this place, i t  needs some 
explanatory notes that appear below. 

The word: 'k& (shi'ah) in verse 83: G ~ Y  + & S!j (And certainly from 
his adherents was 1br~h;m.) is used in the Arabic language for a group or 
party t he  individuals from which a re  similar to each other  i n  basic 
concepts and methods - and here it is obvious that the pronoun in: +& 
(shi'atihi) is reverting to SayyidnZ NEh =I. Therefore, it would mean 
that Sayyidna 1brZhim a\ adhered to the way of SayyidnZ Kh a\, 
t he  prophet preceding him, and  t h a t  there was a perfect agreement 
between them on the basic principles of faith - and it is also possible that  
the religious codes they had could also be the same, or similar. Let us bear 
in mind that, according to some historical narratives, there is a gap of two 
thousand six hundred and forty years between them, and there was no 
prophet except SayyidnZ HEd and  Sayyidnii Salih =\ during th i s  
period. (Kashshaf, p. 48, v. 4) 

In verse 84, it was said: ,+& & '(j ;Gi! (when he came to his Lord 
I '  

with a pure heart,). Here, 'coming to his Lord' means 'to turn to Allah, to 
zero in one's attention towards Him and to worship Him.' By placing the 
restriction of 'with a pure heart '  i t  has  been indicated t h a t  no act of 
devotion ('ibadah) to Allah is acceptable until the heart of the devotee is 
cleansed pure from false beliefs and ill intentions. If a certain act of 
devotion is performed while laced with some false belief, then, no matter 
how hard  the  devotee h a s  worked in  this  process, it will st i l l  not be 
acceptable. Similarly, if the main purpose of the devotee happens not to 
be the seeking of the sole pleasure of Allah - but, is a simple show off or 
some material gain, then, that act of devotion is not praiseworthy. The 
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passion with which Sayyidnii IbrZhim -1 turned towards Allah was free 
of all such adulterations. 

I ,, ,,, 
In verses 88 and 89, it was said: '@ 3 JG r$Jl 3 ;;k. + (Then, he 

cast a look a t  the stars, and then said, "I feel indisposed" 37:88-89). There 
is a background to these verses. The people of SayyidnZ I b r Z h h  
used to have a festival on a particular day. When that day came, they 
invited SayyidnZ Ibrahim to go with them and enjoy the festival. Their 
purpose was tha t  if he accompanies them in the festival, he might be 
impressed wi th  them a n d  forget about  calling them t o  h i s  fa i th .  
(ad-Durr-ul-Manthtir, Ibn Jarir and others). But, SayyidnZ IbrZhim =\ had 
something else on his mind. He wanted to make use of this occasion to 
pursue an  agenda of his own. He thought when all these people go to 
celebrate their festival, he would have the time to go into their temple and 
break the i r  idols, so t h a t  when they re turned ,  they  would see  the  
helplessness of their false gods with their own eyes. I t  was quite possible 
that this scenario makes someone's heart lit with the spark of true faith 
and, may be, he repents and shies away from shirk. This being his aim, 
Sayyidnii IbrZhim refused to go with them.  But ,  h e  chose a 
particular method of saying 'no' to his people when he cast  a full, 
animated look a t  the stars (expressed in the text by saying: ($1 Y, Vi-n- 
nujum: into the stars] a s  explained below) and then said tha t  he was 
indisposed. His people took his excuse to be valid, left him alone and went 
away to enjoy their festival. 

Several exegetic and juristic issues are related with this event. A gist 
is being presented here. 

The purpose of casting a glance at the stars 
The f i rs t  debatable issue is to determine the  purpose for which 

Sayyidna IbrZhim %8\ cast a glance a t  the stars before he could give an  
answer. Some commentators have said that this happened as  a matter of 
chance. When someone has something important on his mind, there are 
occasions he would start  looking a t  the sky quite unintentionally. At the 
time SayyidnZ I b r Z h h  was invited to come to the festival, he was 
left thinking as  to how could he excuse himself out of this invitation. It  
was in this state of indecision that he, quite involuntarily, cast a glance 
towards t h e  s t a r s  a n d ,  only a f te r  t h a t ,  came h i s  response .  Th i s  
explanation of casting a glance towards the stars apparently seems to be 
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cloudless. But, in view of the style of the noble Qur'Zn, it is difficult to call 
it correct. First of all because the style of the Qur'Zn is such that it limits 
itself to the narration of only important and necessary units of events 
while it leaves off details that are unnecessary . Even in these very verses 
under study, several units of the events have been elided to the extent 
tha t  i ts  entire background was also not spelt out. Therefore, i t  is not 
possible to believe that the Qur'iin would have left out the background of 
this event, lest i t  becomes too long while i t  would take a n  absolutely 
involuntary action not even distantly related to the event and describe it 
in a whole verse. Secondly, if no particular wise consideration was in sight 
while casting a glance towards the s ta rs ,  instead, i t  had  happened 
involuntarily - then, according to the grammatical rules of the Arabic 

, I ,, ,,, 
language, one would say: ($1 J! +;k.;kr and not: ($1 J as in the text. 

This tells u s  t ha t  SayyidnZ IbrEhim did have some particular 
expedient consideration before him in having a glance a t  the stars, and 
that is why the noble Qur'Zn has mentioned it with such stress on its 
importance. Now the question is: What was that expedient consideration? 
In answer, most commentators have said that the people of IbrZhim @\ 
believed in astrology and used to do everything they had to do by looking 
a t  stars. The purpose behind the answer that SayyidnZ IbrZhim -1 
gave by looking a t  the stars was to let his people understand that the 
statement being given by SayyidnZ IbrZhim %%I about his indisposition 
was not something unfounded, instead, what he was saying was being 
said on the basis of his assessment of the movement of stars. Although, 
SayyidnZ IbrZhTm was not a believer in astrology personally, but the 
method he used functionally in order to avoid his participation in  the 
festival was precisely what would appear trustworthy in their sight - and 
since he made no reference to astrology verbally, nor did he declare that 
his aim was to seek help from his knowledge of stars - instead, what he 
did was no more than having looked a t  bhe stars rather fully - therefore, 
this also had no aspect of some lie in it. 

Here, one may doubt that this act of SayyidnE IbrEhim a\ might 
have encouraged disbelievers who were not only believers in astrology, in 
fact, took stars to be effective agents in the events of the world. But, this 
doubt can be answered by saying that the likelihood of an  encouragement 
was possible only when SayyidnE IbrZhim %2&\ would have not clearly 
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warned them on their erroneous conduct later on. Here, this entire plan 
was being enacted for the  sole purpose t h a t  t he  invi tat ion to pure 
monotheism be communicated to them in the most effective manner  
possible. Hence, it was after a short while that Sayyidna IbrZhim $&&I 
laid bare every possible error of their conduct before his people. Therefore, 
there is no question of providing encouragement to disbelievers simply on 
the basis of this ambiguous act. Here the purpose was to get rid of the 
compulsion of having to participate in the festival so that effort could be 
made to create a conducing atmosphere to present the call of true faith. 
This method of considered ambiguity for the purpose in sight is based on 
nothing but wisdom - and no reasonable objection can be raised against it. 

This explanation of casting a glance towards the  s t a r s  h a s  been 
reported from most commentators. Maulan5 Ashraf 'Ali Thiinavi has also 
gone by this very TafsTr in Bayan-ul-Qur'an. 

Astrology: Its status in Islam 
Another question which comes under this verse relates to the status 

astrology has in the SharT'ah of Islam. A brief answer to this question is 
being submitted here. 

At least this much is a settled matter that Allah Ta'ZlZ has placed 
specific properties in the Moon, Sun and the stars that affect human lives. 
Some of these are such as  could be observed by everyone, for instance, the 
feeling of being hot or cold due to the Sun being near and far or the high 
and low tides of the seas due to the waxing and waning of the Moon and 
similar other phenomena. Now, some commentators just limit themselves 
to saying that the properties of these stars are no more than what we can 
gather from common observation - while there are others who say that 
there are some additional and particular properties in the position and 
movement of stars which affect most human matters. The moving of some 
s ta r  in a particular constellation becomes for some human beings the 
cause of happiness and success while the cause of sorrow and failure for 
some others. Then there are some people who believe that stars are the 
sole effective agents in the case of all successes and failures. And there 
are still others who say that there is no effective agent but Allah Ta'ZlZ, 
however, He has  endowed stars  with such properties, therefore, very 
much like other causes, they too serve as  yet another cause of human 
successes and failures. 
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As for those who believe in stars being effective agents, and hold that 
events and revolutions of the world depend on stars alone, and they alone 
decide what  happens in  the  world - their notion is wrong and  false 
without any doubt. In  fact, this belief takes one to the borderline of shirk 
(the ascribing of partners to the pristine divinity of Allah). This was the 
kind of belief the people of Arabia entertained i n  the  matter  of rains. 
According to them, a particular star (called: $9 : naw') brought rains and 
it was a n  effective agent as  far as rains are concerned. The Holy Prophet 
@ has  strongly refuted this  belief the  detailed description of which 
appears in  ahadith.  

Now, there remains the thinking of people who, for all intents and 
purposes, do believe that Allah Ta'ZlZ is the ultimate effective agent in 
world events, yet they also subscribe to the view that the Almighty has 
endowed s ta rs  with such properties which affect human lives in  the  
degree of a general cause. For example, as far as  rain is concerned, i t  is 
Allah alone who brings it, but clouds happen to be the obvious cause of 
rains. Similarly, the real fountainhead of all successes and failures is no 
other but the will of Allah Ta'ZlZ. But, these stars become the cause of 
those successes a n d  failures. Hence, this  thinking is no shirk - and  
neither do the Qur'iin and Hadith confirm or reject it. Therefore, it is not 
too far out to think that Allah Ta'iilZ might as well have embedded some 
such effects in the position, movement, rising and setting of stars. But, the 
acquiring of the knowledge of astrology in order to pursue and discover 
these effects, and  then  placing reliance on this  knowledge, and then 
issuing decrees for the future on that basis is, after all, prohibited and 
impermissible and ahadith forbid it. According to a narration of Sayyidnii 
'AbdullZh Ibn Mas'Gd &, the Holy Prophet @ said: 

.c,jI,-JI - b-c- pj 219 31- >I# r$-JI s L r l  pj;) 

When destiny is mentioned - observe restraint; and when 
s ta rs  a r e  mentioned - observe restraint ;  and  when my 
Companions are mentioned - observe restraint [that is, do 
not deliberate or debate or dwell on differences]. 'Iraqi on 
&YE'-ul-'Ulum, with reference to Tabaran?, and rating as 'hasan') 

And Sayyidnii 'Umar & said: 
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' >,S? A , ,  , , >',' 
QI,L! &I\ r& +I) \&I +.JI~ 91 d b I; aj%- G r$~ > ,$ 

Acquire knowledge of stars to the extent you are guided right on 
land and at sea - then, stop. ('by??-ul-'Ulum -GhazzZll) 

This prohibition does not necessitate rejection of properties and effects 
of stars. But, any relentless digging into these properties and effects - and 
wasting precious time while hankering after these is what  has  been 
prohibited. Imam al-Ghazal i  has ,  while discussing th i s  subject in  
1hyZ'-ul-'Ulum, identified several  e lements  of wisdom behind th i s  
prohibition. 

The first wise consideration under which astrology has been declared 
as blameworthy and prohibited lies in a person's accelerated devotion to it. 
Experience bears out that once this happens, he gradually starts taking 
stars as the be-all and end-all of everything, and this false perception 
then drags him on to the polytheistic belief of taking stars as  the real 
effective agents. 

Then there is yet another wise consideration behind it. Even if Allah 
Ta'alZ has placed some properties and effects in the stars, we have, on our 

part, no certain source of knowledge about these, except through wahy or 
revelation. I t  appears in  ahadith about SayyidnZ Idris $$8\ (Enoch) that 
Allah Ta'ZlZ had  given him some knowledge of this  nature.  But ,  t ha t  
knowledge based on Divine revelation (wahy) is no more there in  this 
world. Now, whatever the so-called experts of astrology have with them is 
merely a collection of inferences, conjectures and whims based on which 
no certain knowledge can be acquired. This is the reason why countless 
predictions of astrologers keep being proved false. Someone has made a 
lively comment on this field of knowledge by saying: 

- + p 4 p + j f + * ' o - +  

The useful of it is unknown, and the known of it is useless! 

'Allamah ' A l ~ s i  has ,  in  his Tafsir RRuh-ul-Ma'Zni, has  cited several 
examples from historical events where the way a n  event should have 
transpired under  the  accepted rules of astrology came, i n  reality,  to 
transpire almost contrarily. Therefore, so many great people that  devoted 
their lives to astrology were finally compelled to confess that the ultimate 
end of this field of knowledge is no more than conjectures and estimations. 



A famous astrologer, Koshyar Dailami has written in his book al-Mujmal 
fi-1-Ahkam: 

"Astrology is a field of knowledge not supported by evidence, proof, or 
argument. I t  has  a lot of leeway for human scruples and conjectures." 
(R@-ul-Mass, p. 116, v. 23) 

'Allgmah 'Biisi has also reported similar sayings from several other 
scholars of astrology. Nevertheless, this much is settled that astrology is 
not a field of knowledge t h a t  could offer any  degree of cer tainty.  
Countless probabilities of errors lurk behind i t .  But ,  what  actually 
happens is that people who pursue this field of knowledge end up giving 
it status of a science that  is absolute and certain. On this very basis they 
arrive a t  their decrees for the future,  and  because of i t  they go on to 
entertain good or bad opinions about others. Moreover, far serious is the 
false pride in this field that, on some occasions, pushes its votaries to start  
claiming that they have the knowledge of the unseen (al-ghayb). And it 
goes without saying that everything pointed to here generates all sorts of 
corruption. 

There is yet another reason for the prohibition of astrology in that it 
amounts to allowing dear life to be consumed in a pursuit that has no 
benefit in the real sense. When one cannot have something certain come 
out of it, how is it going to be helpful in doing so many things one has to 
do in  this  world? Now, running after something useless for no valid 
reason is totally against the spirit and temperament of the Shari'ah of 
Islam. Therefore, i t  has  been prohibited. 

How to explain the 'indisposition' of SayyidnZ IbrZhim %8 ? 
The th i rd  problem t h a t  emerges from th i s  verse re la tes  to  t h e  

statement of SayyidnZ IbrZhim -1. In response to the invitation of his 
people, he said: s! (I feel indisposed). Now the question is: Was he 
really sick a t  that time? In the Qur'an, there is no clarification about it. 
But, from a Hadith of the SahTh of al-BukhZ6 it seems that  he was not so 
sick a t  t h a t  t ime a s  would make him unable to go with his  people. 
Therefore, we have to determine as to how could he say that. 

The answer to that, according to the majority of commentators, is that 
SayyidnZ IbrZhim had really employed the mode of +,!JJ : tauriyah 
(equivocation). Tauriyah means: 'To say something tha t  is apparently 



counter to the actual fact, but the speaker means a remote sense in it 
tha t  matches the actual fact.' Here, the apparent sense of the  remark 
made by SayyidnZ IbrZhIm is that 'Right now, I am sick.' But, this is 
not what he really meant. Now, what did he really mean? About this, 
commentators have expressed different opinions. Some said tha t  it was 
prompted by his  instinctive aversion a t  t he  s ight  of t he  polytheistic 
activities of his people. This view is supported by the fact tha t  the word 
used here is: && ('saqim ': indisposed), a word that is much lighter than: 
&> (marid : sick). This sense could be conveyed in English by saying: I 
am indisposed (as in the translation of the text). I t  is obvious that this 
sentence has ample room to incorporate the sense of instinctive aversion 
alluded to earlier. 

* I  - I *  

And some commentators have said t h a t  by saying: + k! ( inn i  
saqim), SayyidnZ Ibrahim -1 intended to convey the sense of 'I am 
going to be sick' for the reason that, in the Arabic language, the form of 
active participle noun (ism-u-1-fa'il) is frequently used for t he  future 

tense. In the Qur'Zn itself, it was said while addressing the Holy Prophet 
, ,* z 9 a, , 2 g: 5s pa!, i;. -*.! (which can be literally translated in  terms of the 

outwardly apparent words by saying: 'You too are dead and they too are 
dead.' But, as  obvious, it means: "Certainly, you will die and they [too] 
will die - (Az-Zumar, 39:30). Similarly, SayyidnZ IbrZhIm had said: >! 
G ( inni saqim) only to convey the sense of 'I am going to be sick' and he 
said that because one has to fall sick some or the other time much before 
death comes. Even if someone does not suffer from a regular sickness, 
even then ,  one i s  temperamental ly  dis turbed before dea th  t h a t  is 
something inevitable. 

If someone is not satisfied with these interpretations, then the best 
explanat ion i s  t h a t  SayyidnZ IbrZhIm was  real ly  somewhat  

indisposed a t  that time, but his indisposition was not such a s  would have 
prevented him from participating in the festival Actually, he talked about 
his casual indisposition in a particular setting where his listeners thought 

he was suffering from some major disease because of which he was really 
unable to go with them. This explanation of the equivocation used by 
SayyidnZ IbrZhim -1 is most reasonable and satisfactory. 

This  explication also makes i t  c lear  t h a t  t h e  use  of t h e  word: 

t g ( k a d h i b a h :  lie) for the  statement:  '& >! (inni saqim) ut tered by 
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SayyidnZ Ibrahim, a s  is reported in the Hadith of BukhZri, actually 
means " (9,s; : equivocation) which has the apparent form of a lie but it is 
no lie in terms of the sense intended by the speaker. In  some narrations of 
this very Hadith, the following words have also appeared: 

Out of these, there is no lie that has not been spoken for the 
sake of defending and supporting the religion of Allah. 

These words are self-explanatory. They tell us that  the word 'kadhib' 
or lie in  the  Hadith carries a sense tha t  is separate from i t s  common 
meaning. A slightly detailed discussion regarding this very Hadith has 
already appeared in  the  commentary on Siirah Al-AnbiyZ' under the 
verse: 2 3  '& & JG (He said Rather, this is done by this chief of theirs - 
21:63). (Mazriful-Qur'Tin, volume VI) 

The Islamic legal ruling on (equivocation) 
Also from these  very verses comes the  rul ing t h a t  resort ing to 

tauriyah on occasions of need is permissible. One form of tauriyah is 
verbal, that is, saying something the apparent sense of which is counter 
to the actual fact, while the inward sense corresponds to it. Then there is 
the practical tauriyah, that is, to act in a manner that makes the onlooker 
interpret one's intention in a certain way while, in reality, one's intention 
is quite different. This is also known as: &! ('iham). When SayyidnZ 
IbrZhIm m\ cast a glance towards the stars, it was 'iham. (as held by 
most  commenta to r s )  a n d  ca l l ing  himself  s ick w a s  t a u r i y a h  or  
equivocation. 

On specific occasions of need, resorting to both these kinds of tauriyah 
stands proved from the Holy Prophet in person. When he was on his 
journey of hijrah, and the disbelievers were looking for him frantically, 
someone en route asked SayyidnZ AbG Bakr & about the Holy Prophet 
B. He answered by saying: >& $59 (He is my guide. He shows me the 
way). From his answer, the listener gathered that he was referring to him 
as  some usual  pathfinder or guide (hired for th i s  purpose in  t ravel  
through unknown desert terrain). Therefore, he did not bother and went 
his way - although, SayyidnE AbG Bakr & had still not surrendered the 
truth of the matter that he was his religious and spiritual guide or leader. 

Similarly , says SayyidnZ Ka'b Ibn MElik &, 'when the Holy Prophet 
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$!i$ had to go in a certain direction for Jihad, he would, while coming out 
of Madlnah,  r a t h e r  t h a n  go in  his intended direction, would s t a r t  
marching towards some other direction - so that onlookers do not find out 
the correct destination towards which he was really headed (Sahih 
Muslim and  others). This was practical tauriyah (equivocation) and  
'iham. 

On occasions of good cheer and light humor too, tauriyah stands 
proved from the  Holy Prophet  g. According to nar ra t ion  from the  
Shama'il of Tirmidhi, the Holy Prophet $$$ humorously said to a n  old 
woman, "No old woman will go to Paradise." That woman became very 
anxious. Then he explained that he meant that the old women will not go 
Paradise in the state of their old age - yes, they will go there after having 

turned young. 

Verses 99 - 113 

And he said, "I am going to my Lord. He will show me 
the way. [99] 0 my Lord, bless me with a righteous son." 



Siirah Ag-Saffiit : 37 : 99 - 11 3 460 

[loo] So, We gave him the good news of a forbearing boy. 
[I011 Thereafter, when he reached an  age in which he 
could work with him, he said, "0  my little son, I have 
seen in a dream that I am slaughtering you, so consider, 
what do you think? " He said, " 0  my dear father, do 
what you have been ordered to do. You will find me, 
inshalAllah, (if Allah wills) one of those who endure 
patiently." [I021 So, (it was a great episode) when both 
of them submitted themselves (to Allah's will), and he 
laid him on his forehead [103] and then We called out to 
him, "0  IbrZh'im, you did make the dream come true!' 
This is how We reward those who are  good in deeds. 
[I041 This was indeed a trial that clearly demonstrated 
(their obedience). [I061 And We ransomed him with a 
great  sacrifice. [I071 and We left for him (a word of 
praise ) among the later people, [lo81 (that is,)" Salam 
be on Ibrahim! [log] This is how We reward those who 
a r e  good i n  deeds. [I101 Surely,  he  is  among Our  
believing servants. [ I l l ]  And We gave him the good news 
of IshZq, a prophet from among the righteous. [I121 And 
We did bless him, and IshZq - and among the progeny of 
both of them, some a re  good and some a r e  ut terly 
unjust to their own selves. [I131 

Commentary 

The sacrifice of a son 

Another event in the blessed life of Sayyidna IbrZhTm -1 has been 
described in the verses cited above. This is the event of the sacrifice of his 
first-born son in the way of Allah. 

Explanatory Notes o n  the  verses 

The first verse (99) opens with the words: . . .;; J! s! J i j  (And he 
said, "I am going to my Lord.. .). SayyidnZ IbrZhim said this a t  a time 
when he was totally disappointed by his countrymen, for nobody except 
SayyidnZ Liit a \ ,  his  nephew, was willing to believe in  him. The 
statement: (I am going to my Lord) means that he will leave the 
abode of disbelief and go to a place whereto Allah Ta'ZlZ has commanded 
him to go, a place where he will be able to worship his Lord in peace. So, 
he started on a journey accompanied by his blessed wife, Sayyidah Sarah 
L p  hi dJ and his nephew, SayyidnZ LGt. After having passed through 
different areas of Iraq, he finally reached Syria. SayyidnZ IbrZhim $$&I 
had no children until then, therefore, he made the prayer mentioned in 
the next verse (100). 
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He said: WI 2 2 $; (0 my Lord, bless me with a righteous 
son."- 100). His prayer was answered and Allah Ta'ZlZ gave him the good 
news of the birth of a son. 

1 , s  - 
Thus, by saying 'forbearing' in: & & i s  (So, We gave him the 

I I -  

good news of a forbearing boy- IOI), it was indicated that this newborn 
would demonstrate such patience, control and forbearance in his life as 
would be exemplary in the world. The birth of this son had a background 
of its own. When Sayyidah Sarah 2, realized that she is not being 
blessed with children, she took herself to be barren. On the other hand, 
the Pharaoh had given his daughter named Hajirah as  gift to Sayyidah 
Sarah, so that she could help her in household chores. Sayyidah Sarah 
passed on this very Hajirah as gift to Sayyidnz IbrZhim who married 
her. Then the son mentioned here was born to this Hajirah and he was 
named Isma'il @I. 

' 5 '> ,  jG>,&$5& 
In verse 102, it was said: &~s 3 fd~ 2 &I 2; d- 

(Thereafter, when he reached an age in which he could work with him, 
he said, "0 my little son, I have seen in a dream that I am slaughtering 
you, so consider, what do you think?"). From some narrations, it appears 
t h a t  t h i s  d r e a m  w a s  shown to  SayyidnZ IbrZhTm a\ for t h r e e  
consecutive days (Qurtubi). Then, it already stands settled that  the dream 
of blessed prophets is a revelation (wahy). Therefore, this dream meant 
tha t  Allah Ta'ZlZ was asking Sayyidna IbrZhim to slaughter his 
firstborn son. For that  matter, this command could have been revealed 
directly through a n  angel. But,  the wisdom behind communicating it 
through a dream was to unravel the obedience of SayyidnE Ibrahim @I 
a t  its most sublime form. A command given through a dream could have a 
lot of room for interpretations and excuses by the human self. But, this 
was Sayyidna Ibrahim %&!. He did not take to the way of excuses. On 
the  cont ra ry ,  h e  simply bowed down (sans  in t e rp re t a t ions ,  s a n s  
hesitations) before the command of his Lord. (Tafsir Kabir) 

In  addition to that,  the purpose of the great Creator here was neither 
to have Sayyidna Isma'il be slaughtered actually, nor was it to make 

i t  binding upon Sayyidna  Ibriihim t h a t  h e  s l a u g h t e r s  him 
ultimately, instead, the purpose was to give the command that  he should, 
on his part, do everything necessary to slaughter him and take all steps 
leading to his slaughter.  Now, had this  command been given to him 
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verbally, it would disclose that the actual slaughter is not intended, and 
the element of tes t  would have remained missing. Therefore, he was 
shown in a dream that he was slaughtering his son. From this Sayyidna 
IbrZhim understood tha t  what he  was been commanded with i s  
slaughter - and he was all set for it literally and comprehensively. Thus, 
the element of trial went the full circle, and the dream also came true. So, 
a s  said earlier, if this thing were to come through a verbal command, 
either there would have been no test, or the command would have to be 
abrogated afterwards. 

How hard this test was! I t  is to allude to this aspect that  Allah Ta'iilZ 
has  placed addi t iona l  words i n  t h e  s t a t e m e n t  here:  31 $ 
(Thereafter, when he reached an  age in which he could work with him, - 
102). In  other words, it could be said that he was commanded to sacrifice 
his son he had so wistfully prayed for a t  a time when this son was old 
enough to walk by the side of his father, and the days when he could 
become the right arm of his father were not far. Commentators say that 
the age of SayyidnE Isma'a was thirteen years a t  that time. Some 
others say that he had crossed the age of puberty. (Tafsh Mazhari) 

r r ,, >, r 

In the next sentence of verse 102, it was said: c5> 1jL.b.L (SO consider, 
what do you think?) When SayyidnZ Ibriihim a\ posed this question 
before Sayyidnii Isma'il he really had no hesitation about carrying 
out the Divine command. In fact, he wanted to accomplish two things by 
doing so. Firstly, he wanted to test his son as  to the extent to which he 
was ready to face this trial. Secondly, the noble prophets eMJl ,+& always 
have  a way of t he i r  own - they  a r e  prepared to  car ry  out  Divine 
commands a t  all times. But, they always opt for methods that  are suitable 
in such obedience, methods tha t  a re  based on wisdom and  all  possible 
convenience. Had Sayyidnii Ibriihim %&I started laying down his son in 
readiness for slaughter without having said any thing to him or having 
heard any thing from him in advance, it would have caused difficulties 
for both of them. Now, this thing that he said to him was in the spirit and 
manner of a tender consultation with his son. What he intended thereby 
was to let his son become aware of the command of Allah in advance, so 
that he is all prepared to endure the pain of being slaughtered well before 
the zero hour comes. Moreover, even if there emerged some hesitation in 
thr  heart of his son, there will still be the time to make him understand 



the situation. ( R 3 - u l -  Ma5ni and Bayan-ul-Qur5n) 

But, that son was no less than the son of the Friend of Allah, and the 
one who himself was bound to rise to the office and station of a prophet. 
In his answer, he said: >;i &I +? '4 (0 my dear father, do what you have 
been ordered to do - 102). Not only t h a t  th i s  s ta tement  provides a n  
evidence of the unique passion of Sayyidna Isma'il @I to surrender his 
life in  the  way of Allah, i t  also shows the  kind of intell igence and  
knowledge Allah Ta'ZlZ had blessed him with a t  such a tender age. I t  
should be borne in mind that SayyidnE 1brZh;m had not referred to 
any command from Allah before him, i n  fact, had  mentioned a dream 
only. But, Sayyidnii Isma'il got the point. He understood that  the 
dream of a prophet is a revelation (wahy) - and this dream too was, in 
reality, a form of Divine command as such. Hence, in his response, rather 
than mention the dream, he referred to the Divine order. 

T h e  p r o o f  o f  ' r e v e l a t i o n  n o t  r e c i t e d '  (;Is> 5, : wahy  ghayr 
matluww) 

Right from here  comes a clear refutation of those who deny the  
authority of Hadith and who do not accept the existence of any revelation 
that is not recited. They say that wahy or revelation is only tha t  which 
has been revealed in the Scripture, the Book of Allah - other than that, no 
other form or kind of revelation exists. You have already noticed that the 
command to sacrifice his son was given to Sayyidnii Ibriihim ?#$@I through 
a dream, and Sayyidna 1sma';l 'l\ had declared i t  to be the command of 
Allah in very clear words. Now, if 'the revelation not recited' (wahy ghayr 
matluww) is nothing, then where did this command come from and in 
which Scriptures was it revealed? 

After that, Sayyidna Isma'a $581 also gave a n  assurance to his great 

father from his own side by saying: &-h , , j ;G A! j* (You will find 
me, insha'Allah, [if Allah wills] one of those who endure patiently."- 102). 
J u s t  look a t  t h e  ex t reme e t ique t te  a n d  modesty demonst ra ted  by 
SayyidnZ Isma'Tl $@dl in this brief statement of his. First of all, by saying 
"insha'Allah" (if Allah wills), he entrusted the matter with Allah Ta'ElZ, 
and thus he eliminated any flair of having made a boastful claim through 
this promise. Then, he could have also said: 'You will, inshaJAllah, find 
me enduring.' But, he did not say that. What he actually said was: "You 
will find me one of those who endure patiently."). Thereby he released the 
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hint that all this endurance and patience is no feat of his all alone, rather, 
there have been many more of those who have been enduring and  
patient - insha'Allah, he too will hope to become one of them. Thus, 
through this  s ta tement ,  he  eliminated the possibility of any traces of 
pride, arrogance, egotism and conceit, rather replaced it with the finest in 
manners and modesty. (R%-ul-Ma'5n:) From here we learn the lesson that 
no matter how much confidence one has in  one's own self, he  should 
never make tall claims that smack of pride and bragging. If there is a 
compulsive need to have to say something of this nature, due attention 
should be paid to the choice of words that are being said. The best course 
is to shift the focus from one's own person and say what shows trust in 
Allah. In  manners and attitudes too, one should try not to cut loose from 
the norms of modesty to the best of one's ability. 

- , - 3 , ,  

The word: (aslama: both of them submitted) in verse 103: klj 

means to submit, bow down, become obedient, rendered ready to carry out 
the command. Hence, i t  releases the sense of having bowed down before 
the Divine command, t h a t  is, i n  plain words, t he  father  resolved to 
slaughter the son and the son, to be slaughtered by him. At this place, the 
word used is: dj (lamma: when), but its apodosis or the complement of the 
condition has not been mentioned - in other words, it has not been said 
later on as  to what happened when this thing came to pass. This releases 
a hint towards the uniqueness of this bold initiative of self-submission 
undertaken by the  father  and  son - so unique tha t  words just fail to 
convey a fuller description. 

Some historical and exegetical reports tell us that the Shaitan tried to 
seduce SayyidnZ IbrZhTm @\ away from it three times and every time 
SayyidnZ Ibriihim a\ pelted seven pebbles on him, and  drove him 
away. Right through up to this day, on the three pillars of MinZ, pebbles 
are thrown to commemorate this very endearing act. Finally, when both 
father and son reached the place of slaughter to offer this unique act of 
worship, Sayyidna Isma'il{\ said to his father, "My dear father, tie me 
down well enough so that my body may not toss and turn too much; and 
also keep your dress protected, lest the drops of my blood spoil it which 
might reduce my reward with Allah, and moreover, if my mother were to 
see this blood, she will be virtually smitten with sorrow. And sharpen your 
knife, and run it fast over my throat, so that my last breath comes easy on 
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me, for death is hard ;  and  when you re turn  to my mother ,  pay my 
respects to her  and  should you wish to take my sh i r t  to her ,  you are  
welcome to do so, may be i t  would give her  the  comfort she  needs." 
Hearing these words coming from the lips of the only son a father has, 
who can imagine what would have been going on in his heart. But, here 
was SayyidnZ IbrZhim =I. Like a mountain of fortitude, he says to his 
son, "Son, what a good helper you are for me in this task assigned by 
Allah." Saying this, he kissed his son and, with wet eyes, he tied him. 
(MazhaG) 

And then came the stage about which the text says: '2; (and he 
, , 

laid him on his forehead - 103). According to a n  explanation of this  
statement as reported from Sayyidnii Ibn 'AbbZs &, 'he laid him down on 
his side in a manner t ha t  one edge of the forehead was touching the 
ground' (Mazhari). Lexically, this explanation is weightier for the reason 
that the word: (jabin) is applied to the two curvatures of the forehead 
while the middle part of the forehead is called: '& (jabhah). Therefore, 
MoulZnZ Thiinavi has translated it carrying the sense of 'laying down on 
the side.' But, other respected commentators have explained it a s  'laid him 
down on the ground face down.' Whatever be the case, the reason given 
in historical accounts for this manner of laying him down is that,  initially, 
SayyidnZ IbrZhIm had laid him down face up. But, once he started 
moving the knife on his throat, it would not cut despite repeated efforts, 
because a copper plate had come as a barrier in between by the will of 
Allah. At that time, the son himself requested his father that  he be laid 
down on the side face down for the reason that once he looked a t  him, his 
filial compassion unnerved his hand, and the throat is not cut a s  required. 
In addition to that,  he said, when he looked a t  the knife, he too started 
feeling nervous. So SayyidnZ IbrZhim -1 started using his knife in the 
manner he was told (TafsIr Mazhad). Allah knows best. 

j, >, ', 
In verse 104, 105, it was said: L: ;$I &; A 2 5 3  Si (and then We 

called out to him, "0 IbrZhim, you did make the dream come true."), that 
is, in  accomplishing the  task entrusted with him in  obedience to the  
command of Allah, he left nothing undone, in fact, did i t  perfectly to the 
le t ter  (more likely so because in  t he  dream too, i t  was  shown t h a t  
SayyidnZ Ibriihim a1 is simply moving his knife to slaughter his son). 

Now that test was over, so he should let him go. 
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' By saying: 31 i ~ +  d,L? \;5! (This is how We reward those who are 
good in deeds - IIO), the sense is, 'when a servant of Allah bows down 
before t he  command of Allah dnd i s  ready to sacrifice al l  personal 
thoughts and feelings, then, ultimately, We take care of him, so that he 
remains safe from whatever could have afflicted him here in this world, 
and as for the recompense and reward of the Hereafter, that  We write 
down in his book of deeds.' 

In verse 107, it was said: &+ + GA; (And We ransomed him with a 
great sacrifice.). In  Hadith reports, it is said that on hearing this voice 
from the heavens, Sayyidna IbrEhim looked up and saw SayyidnE 
Jibra'il with a ram. From some reports, it appears that it was the same 
ram that was offered as  sacrifice by HZbil (Abel), the son of SayyidnZ - 
'Adam a\. Allah knows best. In  short, a present of this ram of Paradise 
was made to SayyidnZ IbrEhTm and he sacrificed it in lieu of his son 
as  commanded by Allah. This sacrificial animal was called: &J+ ('azim: 

great) because it had come by way of mercy from Allah, and no one can 
entertain any doubt about the acceptance of its sacrifice. (Tafsir Mazhari, 

and others) 

Which son was to be slaughtered? Was it Sayyidna Isma'zl % & I ?  
Or, was it SayyidnZ IshZq? 

The TafsTr of t he  verses cited above has  been described on the  
assumption that the son who was to be slaughtered was SayyidnZ Isma'll 
@I. But, the truth of the matter is that there is a severe difference of 
opinion among commentators and historians about it. That this son was 
SayyidnE IshZq 8581 has  been reported from among the  SahZbah by 
SayyidnE 'Umar,  SayyidnZ 'Ali, SayyidnZ 'AbdullZh Ibn  Mas'Gd, 
Sayyidnii 'AbbEs, SayyidnE 'AbdullZh Ibn 'AbbZs and  SayyidnE Ka'b 
al-AhbZr &, and from among the Tabi'in by Sa'ld Ibn Jubayr, QatEdah, 
Masriq, 'Ikrimah, 'Ata', MuqZtil, Zuhri and Suddiyy ;jk dl F, Counter 
to  this  i s  t he  nar ra t ions  from Sayyidna 'Ali, SayyidnZ Ibn  'AbbZs, 
SayyidnE 'AbdullEh Ibn 'Umar, SayyidnE Abii Hurairah and SayyidnZ 
AbG-t-Tufayl from among the SahEbah, and Sa'id Ibn Musaiyyab, Sa'ld 
Ibn Jubayr, Hasan al-Bass, MujZhid, 'Umar Ibn 'Abd-ul-'Azlz, Sha'bi, 
Muhammad Ibn Ka'b al-Qurazi from among the Tabi'Tn from whom it has 
been reported that that this son was SayyidnZ Isma'il &%I. I t  is to be 
noted that the names of SayyidnZ 'Ali, Ibn 'AbbZs and Sa;id ibn Jubayr 



Siirah AS-SaffZt : 37 : 99 - 11 3 467 

appear in both groups. This is because reports of both views are attributed 
to them. (Usman;) 

Out  of t he  l a t t e r  commentators,  Hiifiz Ibn J a r i r  at-TabarT has  
preferred the first view, while Hiifi? Ibn Kathir and others have not only 
gone by the second view, but have also refuted the first one. Here, it is 
not possible to present a critique of arguments advanced by the  two 
groups. Nevertheless, in terms of the descriptive arrangement of the noble 
Qur'iin and the strength of Hadith narrations, the weightier view seems 
to be that the son of Sayyidnii Ibrahim =\ who was commanded to be 
slaughtered was but Sayyidnii Isma'il @I. Relevant proof appears below: 

1. After having reported the whole event relating to the sacrifice, the 
,, a '  , , *,, 

noble Qur'iin says in verse 112: &I L; &b h;,.kj (And We gave him 
the good news of Ishiiq, a prophet from among the righteous). This clearly 
tells us that the son who was to be sacrificed under Divine command was 
someone else - other than Sayyidnii IshZq - and the glad tidings of the 
birth of Sayyidnii IshZq was given after the event of the sacrifice. 

2. Mentioned in this very glad tidings relating to Sayyidnii IshZq -1 
is that he will be a prophet. In addition to this, it has been said in another 
verse that along with the glad tidings of the birth of Sayyidnii Ishaq .w/, 
it was also said that, later on, Sayyidnii Ishiiq will have a son - SayyidnZ 

, , , , -,, , , 
Ya'qEb MI: ++ ;~i !  ti,; i~.) ; L l k  L. i$ (SO, We gave her the good 
news about IshZq, and about Ya'qEb after IshZq - Hud, 11:71). I t  clearly 
shows that he will live a long life to the extent that he will be blessed with 
an  offspring. How could he, then, be commanded to slaughter that very 
offspring - before becoming a prophet - which would have given SayyidnZ 
Ibriihirn the understanding that he has to become a prophet and the 
birth of Sayyidnii Ya'qTib is due to come from his loins, therefore, the 
act of slaughtering cannot bring death to him. I t  is obvious that,  in this 
s i tuat ion,  ne i ther  would th i s  have been some major t r ia l ,  nor had  
SayyidnZ Ibrahim been deserving of any praise on its implementation. 
This element of trial is possible only in a situation that SayyidnZ Ibrahim 
?%&I fully real izes  t h a t  h i s  son will die a s  a r e su l t  of t h i s  ac t  of 
slaughtering, and only then he takes the initiative of slaughtering him. 
This whole thing perfectly falls into place in the case of SayyidnZ Isma'il 
? % & I ,  because Allah Ta'Zlii had made no prediction about his remaining 
alive and becoming a prophet. 



3. From the statement of the Qur'Zn it seems that the son who was to 
be slaughtered under Divine command was the first son of Sayyidna 
IbrZhTm @I. Therefore, while migrating from his homeland, he had 
prayed for a son. In answer to this prayer, he was given the good news 
that he will have a son who will be forbearing. Then, about this very boy 
it was said that, by the time he grew old enough to work with his father, 
came the Divine order that he be slaughtered. This whole chain of events 
is telling us that this boy was the first son of SayyidnZ Ibrahim (@I. 
Now, it was Isma'3 who was the first son of SayyidnZ Ibrahlm @I, 
while SayyidnZ IshZq 858 was his second son. After tha t ,  no doubt 
remains about the fact that the son who was to be slaughtered under 
Divine order was but SayyidnZ Isma'il =I. 

4. Then, it is also nearly settled that this event of the sacrifice of a son 

has come to pass within the environs of Makkah al-Mukarramah. I t  is for 
th i s  reason t h a t  t h e  custom of sacrifice during the  period of Hajj  
pilgrimage prevailed among the people of Arabia. In addition to that, the 
horns of the ram sent from Paradise as ransom for the son of SayyidnZ 
IbrZhlm have remained hanging in the Holy Ka'bah for years. Hiifiz 
Ibn Kathir has reported several narrations in support, and has gone on to 
even quote 'Amir Sha'bi as saying: 'I have personally seen the horns of 
this ram in the Ka'bah' (Ibn Kathir, p. 18, v. 4). And Sufyan says: 'The horns 
of this ram remained hanging in the Ka'bah continuously until  when 
(during the time of HajjZj Ibn f i s u f )  there was a fire in Ka'bah during 
which these horns were also burnt to ashes' (Ibn Kathir. p. 17, v. 2). Now it 
becomes fairly obvious that SayyidnZ Isma'Tl was the one living in 
Makkah al-Mukarramah - not Sayyidnii IshZq @\. Therefore, i t  is  
equally obvious that the command to slaughter related but to SayyidnZ 
Isma'a - and not to SayyidnZ IshZq 

As for t he  nar ra t ions  in  which i t  ha s  been said t h a t  different 
Sahaabah and tabi'in have declared SayyidnZ Ishiiq as  the dhabih 
(the one to be slaughtered), Ibn KathTr has said: 

'Allah knows best, but  evidently all these sayings have come from 
Ka'b a l -Ahbar .  When h e  embraced Islam dur ing t h e  period of 
SayyidnZ 'Umar 4, he s tar ted  telling him reports from his old 
(Jewish) books. On occasions, SayyidnZ 'Umar listened to what he  
had to say. This provided room for others too. They too heard  h is  
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narrations and started passing them on. These narrations were a 

bunch of absurdities. This ummah does not need even one word out of 
it. Allah knows best. - Tafsir Ibn Kathir, p. 17, v. 4) 

This reasoning of H5fiz Ibn KathTr is fairly acceptable, because the 
basis of taking Sayyidna Ishaq $81 to be the  dhabih (the one to be 
slaughtered) rests on Isra'ilite reports that take SayyidnZ IshZq as  
dhabih instead of SayyidnZ Isma'a -1. This event has been described in  
the current Bible in the following words: 

"After these things God tested Abraham, and said to him, 
'Abraham,' And he said, 'Here am I.' He said, 'Take your son, 
your only son Isaac, whom you love, and go to the land of 
Moriah, and offer him there as a burnt offering upon one of the 
mountains of which I shall tell you." (Genesis 22: 1,2) 

Here, the event of the slaughter has been attributed to SayyidnZ 
Ishiiq m\. But, a little justice and proper investigation would reveal that 
the Jews have, following their traditional prejudice, interpolated in the 
text of the Torah - because, the word "your only son" in the very text of 
Genesis quoted above is telling us that the son whose sacrifice SayyidnZ 
IbrZhTm was ordered to make was his 'only' son. Later on, in the 
chapter, it also appears: 

"you have not withheld your son, your only son, from me." 
(Genesis 22: 12) 

In this sentence too, i t  is explicitly said that this son was the 'only' son 
of SayyidnZ Ibriihim m\. On the other hand, it is already established 
that SayyidnZ IshZq a\ was not his 'only' son. If the word 'only' can be 
applied to anyone, it has to be SayyidnZ Isma'a a\ alone. There are 
several other textual evidences from the Book of Genesis itself that bear 
testimony to the fact that the birth of SayyidnZ Isma'il had taken 
place much before the birth of SayyidnZ Ishiiq a\. For example: 

"Now Sarai, Abram's wife, bore him no children. She had an 
Egyptian maid whose name was Hagar; and Sarai said to 
Abram, ' Behold now, the Lord has prevented me from bearing 
children; go in to my maid; it may be that I shall obtain 
children by her .... And he went in  to Hagar ,  and she 
conceived.. . .And the angel of the Lord said to her, 'Behold, you 
are with child, and shall bear a son; you shall call his name 
Ishmael; ... Abram was eighty-six years old when Hagar bore 
Ishmael to Abram." (Genesis 16: 1-4 and 10-16) 



I n  the  next chapter, it appears: 

"And God said to Abraham, 'As for Sarai your wife,. . .I will bless 
her, and moreover I will give you a son by her;. . .Then Abraham 
fell on his face and laughed, and said to himself, " Shall a child 
be born to a man who is a hundred years old? Shall Sarah, who 
is ninety years old, bear a child? And Abraham said to God, ' 0 
that Ishmael might live in thy sight!' God said, 'No, but Sarah 
your wife shall bear you a son, and you shall call his name 
Isaac." (Genesis 17: 15-20) 

After that ,  the  birth of Sayyidnii Ishiiq h a s  been described as  
follows: 

"Abraham was a hundred years old when his son Isaac was 
born to him." ( Genesis 21:5) 

I t  becomes very clear from t h e  texts  quoted above t h a t  SayyidnE 

IshEq was fourteen years younger than SayyidnE Isma'il 'l\ - and  
during this period of fourteen years, he  was the  'only' son of Sayyidnii 
Ibriihim %8\. Contrary to this, there was no time in the  life of Sayyidnii 

Ishiiy when h e  could be taken a s  the  'only' son of his father. Now, 
after that ,  when the  Book of Genesis mentions the  sacrifice of t h e  son in  
chapter 22, we see tha t  the  word 'your only son' a s  used here is testifying 
to the  fact tha t  i t  means SayyidnZ Isma'a while some Jewish scribe 
has  added the  word: "Issac" with it so tha t  the  line of Ishiiq - and  not the  
line of Isma'I1 - receives this honor. 

I n  addition to that ,  in this very Book of Genesis in  the  Bible, where 

Sayyidnii IbrZhim h a s  been given t h e  good news of t h e  b i r th  of 
Sayyidnii Ishiiq =I, it has  also been mentioned there: 

"I will bless her, and she shall be a mother of nations; kings of 
people shall come from herU(Genesis 17: 16) * 

Now, i n  t h e  m a t t e r  of a s o n  a b o u t  whom it h a s  a l r e a d y  been  
announced t h a t  h e  will have children a n d  nat ions  will come from his  
progeny, how can a n  order be given tha t  he  should be sacrificed? This too 

*. These extracts are taken from the revised standard version of the Bible published by 
the British and Foreign Bible Society 1952. And the next sentence in Genesis 17:19 is 
more clear on the point that the long life of Sayyidna IshZq was predicted well 
before his birth. It says, " I will establish my covenant with him (Isaac) as an 
everlasting covenant for his descendants after him." (Muhammad Taqi Usmani) 



tells us that this command related to Sayyidna Isma'il and not to 
Sayyidna IshZq %!$I. 

After having seen these statements in the Bible, one comes to realize 
the truth of what HFifi? Ibn Kathir has said: 

"It has been clearly stated in the sacred books of the Jewish people 
that, a t  the time Sayyidnii Isma'il @I was born, the age of Sayyidnii 
IbrZhim &+JI was eighty six years and when Sayyidnii Ishiiq WI was 
born, his age was one hundred years. Then, it is also written in their 
books that  ~ l l a h  Ta'iilZ had commanded Sayyidnii Ibriihim @I to 
slaughter his only son - and in another copy of the  text, the  word 
"firstborn" has been used instead of "only." So, the Jews have added 
the word "IshZq" on their own by way of malignant imputation. There 
is no justification in declaring it as correct, because it is counter to 
what their books clearly say. They have added this word for the  
reason that SayyidnZ Ishiiq @I is their venerable forefather, while 
Sayyidnii Isma'il =I is that of the Arabs. So envy drove them to add 
this word, while now they explain "only" as meaning: "the son, other 
than whom, there is no one else present with you a t  tha t  time" - 
because, Sayyidnii Isma'Tl @I and his mother were not present there 
a t  that time (therefore, given that sense, Sayyidnii Ishiiq could be 

called "only"). But, this interpretation is totally wrong amounting to 
a distortion of the text, because the word "only" is applied to a son 
whose father has no son other than him." - TafsirIbnKathir, p. 14, v. 4. 

The same Ibn Kathir has also reported that someone from among the 
Jewish scholars had converted to  Islam during the time of the  pious 
caliph, 'Umar Ibn 'Abdul-'Aziz who asked him, "Which of t h e  sons of 
Sayyidnii Ibrahim w\ was it who was commanded to be slaughtered?" 
He said, "By Allah, 0 Commander of the faithful, he was Sayyidna 
Isrna6:l $&I. The Jews know it well. But, they say so because of their envy 
for you Arabs." (Tafsir Ibn Kathir, p. 14, v. 14) 

In  the light of these proofs, it is  almost certain that SayyidnZ Isma'il 
a\ was the dhabih (the son SayyidnZ IbrZhim was commanded to 
slaughter). Allah is Pure and He knows best. 

, > "'a 'I I 3' , r 

In the last verse, it was said: dGj  4 kJj , , ~3 (and among 
the progeny of both of them, some are  good and some are  utterly unjust to 
their own selves.- 37:113). Refuted through this verse is the false pride of 
the Jews that being among the progeny of these noble prophets C U j  + 



is in  itself sufficient to bless one with merit and salvation. This verse 
openly declares that having lineal connection with a man of virtue is not 
a sufficient guarantee of one's salvation, in fact, this thing depends on 
one's own beliefs and deeds. 

Verses 114 - 122 

And We did bestow favors upon MEsZ and HZrEn, [I141 
and We delivered them and their people from the great 
agony, [I151 and We helped them, so they became 
victors, [I161 and We gave them the clear book, [I171 and 
guided them to the straight path. [I181 And We left for 
them (a word of praise) among the later people , [I191 
(that is,) Salam on MEsZ and Harun! [I201 This is how 
We reward those who are  good in deeds. [I211 Surely, 
both of them are among Our believing servants. [I221 

Commentary 

Described in  the  verses cited above is the third event relating to 
Sayyidna MGsE &&h\ and HZrEn =I. I t  ha s  appeared in  details a t  
several places. Here it serves as an  indicator. The purpose is to tell how 
Allah Ta'Elii helps out His sincere and obedient servants, and how He 
bestows so many of His rewards on them. Mentioned here are  His favors 
bestowed upon Sayyidnii MGsii and HErEn a\. These favors are of 

two kinds. First come positive favors that bring benefits as  in: & uj 
S j > j  2; (And We did bestow favors upon MGsZ and HZrEn - 37:114). 

This points out towards those beneficial favors. Then there are negative 
favors that save from loss or harm. Later verses spell out details of the 
other kind. 



Verses 123 - 132 

And surely, IlyZs ( Eliah ) is one of the messengers. [I231 
(Remember) when he said to his people: "Do you not 
fear Allah? Do you invoke Ba'l, and ignore the Best of 
the creators, [I251 that is, Allah who is your Lord and 
the Lord of your forefathers?" [I261 Then they rejected 
him. Therefore, they will be arraigned - [I271 except the 
chosen servants of Allah. [I281 And We left for him (a 
word of praise) among the later people, [I291 (that is,) 
"Salam on IlyZsin (Ilyas). [I301 This is how We reward 
those who are  good in deeds. [I311 Surely, he is from 
among Our believing servants. [I321 

Commentary 

SayyidnZ IlyZs mj 
Described in  the verses cited above is the fourth event relating to 

SayyidnZ IlyZs @/. Before we take up the explanation of these verses, a 
few bits of information about SayyidnZ Ilyiis are being given below 

SayyidnZ IlyZs -1 has been mentioned in the noble Qur'Zn only a t  
two places: Firstly, in SErah Al-An'Zm (6:85) and secondly, in these very 
verses of SErah AS-SafEt (37:123) and (37:130). As for the reference in 
SErah Al-An'am, his good name appears there only as  part of a list of 
righteous prophets, and no event finds mention there. However, a t  this 
place in the present SErah, an  event relating to his mission and call has 

been described very briefly. 

Since details about the personal antecedents of SayyidnZ IlyZs -1 do 
not find mention in the noble Qur'Zn, nor do these appear in authentic 
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ahtidith, different sayings and variant narrations about him are found in 
books of Tafsir, most of which have been taken from Isra'iEnarratives. 

A small group of commentators holds tha t  'IlyZs' is simply another 
name of Sayyidna Idris -1 (Enoch), and there is no difference between 
these two persons. Some others have also said that there is no difference 
between Sayyidna Ilyas and SayyidnZ Khadir -1 (ad-Durr-ul- 

ManthZr, pp. 285, 286, v. 5). But, researchers have refuted these sayings. The 
Qur7Zn too has  mentioned Sayyidna Idris and Sayyidna Khadir %@I 
separately in a manner that it leaves no room for declaring these two as 
being the same. Therefore, what Hafiz Ibn Kathir has adjudged as  correct 
is bu t  t h a t  both of t hem a r e  two separa te  messengers  (a l -bidayah 

wa-n-nihayah, p. 339, v. 1). 

When and where did he appear? 
The Qur'an and Hadith also do not tell us as to when and where he 

appeared. But, historical and Isra'ilite narratives almost concur that he 
was sent to the Ban: Isra'il after Hizqil (Ezekiel), and before Al-Yasa' 
-1. This was a time when the kingdom of Bani Isra'il had split into two 
states .  One pa r t  was called Yahudiyah (Judah)  with i t s  capi tal  a t  
Baytul-Maqdis (Jerusalem) while the other part was known as  Isra'il, and 

its capital was Samaria (present Nablus). SayyidnZ IlyZs was born a t  
Jal'Zd in Jordan. The name of the king who ruled the Isra'il has been 
given a s  Ahab in the  Bible and Ajib or Akhib in  Arab historical and 
exegetic writings. His wife Isabelle worshiped an  idol called Ba'l, and it 
was she who had put the entire  an: Isra'il on the path of idolatry by 
raising a huge altar dedicated to Ba'l in the country of Isra'a. Allah Ta4ZlZ 
commanded SayyidnZ IlyZs -1 to go in  t h a t  a r ea ,  preach pu re  
monotheism and dissuade Israelites from indulging in idol worship (please 

see Tafsir Ibn Jarir, p. 53, v. 23; Ibn Kathir, p. 19, v. 4; Tafsir Mazhari, p. 134, v. 8 and 

the Bible: Kings I: 16:29-33 and 17:l). 

SayyidnZ IlyZs MI: The struggle with his people 
Very much like other noble prophets rXJl ,,& SayyidnZ IlyZs $&8\ too 

had to engage in  a severe struggle with his people. Since the  noble 
Qur'Zn is no book of history, therefore, rather than describe details of this 
struggle, i t  restricts itself to saying only tha t  which was necessary for 
taking a lesson. In other words, his people belied him, and no one except a 

few chosen servants of Allah listened to SayyidnZ Ilyiis m\, therefore, 



they will have to face their terrible fate in afterlife. 

At this stage, some commentators have described this  struggle in 
details. Out of the customary books of Tafsir, the most exhaustive mention 
of Sayyidnii IlyZs appears  in  Tafsir Mazhar i  with reference to 
'Allamah al-Baghawi. The events mentioned there have almost all been 
taken from the Bible. Some parts of these events in other books of Tafsh 
as well have been described with reference to Wahb Ibn Munnabih and 
Ka'b al-Ahbiir &, being those who report Isra'ili narratives mostly. 

In sum, the common factor that emerges from all these narratives is 
that Sayyidna Ilyiis @I, by asking Ahab, the king of Isra'Tl, and his 
people to shun idolatry, invited them towards pure monotheism. But,  
except for a few votaries of truth, no one listened to him, in fact, tried to 
harass  him in  all  sorts of ways, so much so tha t  Ahab and  his  wife, 
Isabelle planned to kill him. He took refuge in a far out cave where he 
stayed for a considerably long period of time. After that  he prayed that 
the people of Isra'il be seized with famine, so that he may show them 
some miracles a t  his hand for removing the famine, may be, they would, 
then, come to believe. So, they were struck with a famine. 

After that, following a command of Allah Ta'ZlZ, Sayyidnii IlyZs 
met Ahab and told him that the famine was there because of disobedience 
to Allah, and if he were to abstain from it even that late, that punishment 
could stand removed. Then this was, he told him, the best opportunity for 
him to test his veracity. He said, 'you say your god Ba'l has four hundred 
and fifty apostles in this part of Isra'il. Gather them together before me on 
a day of your choice. Let them offer their sacrifice in the name of Ba'l, and 
I shall offer my sacrifice in the name of Allah. The one whose offering the 
heavenly fire would come and burn to ashes will be the one whose faith 
will be true'. Everyone readily agreed to this proposal. 

So, they gathered a t  Mount Carmel, the appointed place. The false 
apostles of Ba'l offered there sacrifice and remained busy with their 
entreaties before Ba'l from morning till afternoon. But, no answer came. 

After that, Sayyidnii Ilyiis (%I offered his sacrifice whereupon came the 
fire from the heavens and burnt the sacrifice offered by Sayyidnii Ilyiis 

reducing i t  to ashes. Seeing this, many people fell prostrated in 
sajdah - the truth laid manifested before them. But, the false apostles of 



Ba'l still remained adamant.  Therefore, Sayyidna IlyZs m\ had them 
killed in the valley of Kishon. 

After this event came heavy rains. The whole region turned verdant. 
But Isabelle, the wife of Ahab, was still not ready to learn her lesson. 
Rather than believe in the message of Sayyidna IlyZs @I, she actually 
turned more hostile against him by preparing to have him killed. When 
SayyidnZ IlyZs a\ came to know about it, he left Samaria, and went 
into hiding once again.  After the  passage of some t ime,  h e  s ta r ted  
preaching in Judah, the other country of the Bani Isra'yl - because, the 
epidemic of idolatry had gradually reached there as  well. Jehuram, the 
king out there also did not listen to him until he was destroyed following a 
prophecy of SayyidnZ IlyZs -1. A few years later, he returned to Isra'il 
once again, and tried to reform Ahab and his son, Ahaziah. But  they 
continued to stick to their misdeeds until came the time when they were 
hit by foreign intrusions and fatal diseases. Thereafter, Allah Ta'ElE 
recalled His prophet back unto Him. 

Is Sayyidna IlyZs alive? 
Also debated among historians and commentators there is the issue 

whether Sayyidna IlyZs @\ is alive, or has  he died? In  the  lengthy 
nar ra t ive  repor ted  i n  TafsIr Mazhar i  wi th  reference to  'Allamah 
al-Baghawi, i t  has  also been mentioned tha t  SayyidnZ IlyZs a\ was 
lifted towards the heavens mounted on a horse of fire, and that he is alive 
there like SayyidnZ 'TsZ a1 (Maqhari, p. 141, v. 8). 'Allamah as-SuyGG has 
also reported several narratives from Ibn 'Asakir, Hakim and  others 
which indicate that  he is alive. I t  has been reported from Ka'b al-Ahbar 
that four prophets are still alive: two on the earth - SayyidnZ Khadir and 
SayyidnZ IlyZs =I;  a nd  two in  t he  heavens - SayyidnE 'Isa and  
SayyidnZ Idris (ad-durr-ul-rnanthiir, p. 285, 286, v. 5). Indeed, some have gone 
to the extent of saying tha t  SayyidnZ Khidr and  SayyidnE IlyZs get 
together in  Baytul-Maqdis during the month of Ramadan and keep fasts. 
(Tafsir Qurtubi, p. 116, v. 15) 

But, authentic scholars like HZfiz Ibn Kathir have not declared these 
narratives to be sound. About narratives of this nature, he writes: 



This is one of those Isra'TlT (Judaic) narratives that  a re  neither 
confirmed nor falsified. Instead, what  is obvious is t h a t  (the 
proposition of) its soundness is remote. 

In addition to that,  he says: 

"Ibn 'AsZkir has reported several narratives of people who have 
met Sayyidna Ilyas WI. But ,  none of these is satisfactory - 

either for the reason that  the chain of authority cited therein is 
weak, or for the reason that  people to whom these events have 
been at t r ibuted are  unknown" - al-bidayah wa-n-nihayah,  p. 
339, v. 1) 

I t  is fairly evident that this idea of Sayyidnfla IlyZs having been 
lifted towards the heavens has been taken invariably from the  Isra'ili 
narratives. The Bible says: 

"And a s  they still went on and talked, behold, a chariot of fire 
and horses of fire separated the two of them. And Elijah (Ilyas) 
went up by a whirlwind into heaven."(2 Kings 2: 11) 

For this reason, came the belief among Jews that Sayyidn5 Ilyas -1 
will return to the earth once once again. Hence when Sayyidna Yahy5 

was sent as  a prophet, they doubted if he was Sayyidnii Ilyflas @I. It  
appears in the Bible: 

"And they asked him, 'What then? Are you Elijah?' He said, 'I 
am not." (Gospel of John 1:21) 

It seems that scholars like Ka'b al-Ahbar and Wahb Ibn Munabbih 
who were well versed in the religious background of the People of the 
Book would have described these very narratives before Muslims a s  a 
result  of which th i s  idea of SayyidnZ Ilyas being alive found 
currency among some Muslims. Otherwise, there is nothing in the Qur'an, 
or the Hadith, that  provides any proof of his being alive or having been 
raised up unto the heavens. What we have here is only one narrative 
found in the Mustadrak of al-Hflakim where it has been said that,  on his 
way to Tabiik, the Holy Prophet @ met Sayyidna Ilyflas -1. But, this 
report is, as held by HadTth experts, 'mawdu' or fabricated or technically 
apocryphal. Hflafiz adh-Dhahabi says: 



Siirah AS-qaffiit : 37 : 123 - 132 478 

"In fact, this is fabricated. Cursed be whoever fabricated it. I 
had never imagined that the inadvertence of al-HZkim could 
overtake him to the extent that he would admit this thing as 
sound - ad-Durr-ul-Manthur, p. 286, v. 5 .  

In  short,  i t  is  not proved from any authentic Islamic report t h a t  
SayyidnZ IlyZs is alive. Hence, in this matter, the safest (and the 
sanest) course is to observe silence. Particularly, in  the case of Isra'Tli 
(Judaic) narratives, one should follow the teaching of the Holy Prophet 
@: 'neither confirm, nor falsify these.' The reason is that the Qur'Zn has 
a purpose - that is, it should be understood, provide lessons and give good 
counsel. This purpose can be achieved fully even without having to do 
something like this. And Allah is Pure and High - He knows best. Now, 
we can turn to a n  explanation of the verses. 

*>, , , , 7'' 

The word: J-w (ba'l) in  verse 125: % i)y-~;\ (DO you invoke Ba'l ...) 
literally means husband, master etc. But, it was the name of a particular 
idol that the people of SayyidnZ IlyZs -1 had taken to as  the object of 
their worship. The history of the worship of ba'l (Baal) goes way back in 
time. I t  was worshipped in the  country of Syria during the  t ime of 
SayyidnZ MCsZ and it used to be the most popular idol-god they had. 
Ba'labakk, (Baalbek or ancient Heliopolis in present Lebanon), the once 

famous city of Syria was also named after i t .  Some people think t h a t  
Hubal, the well-known idol of the pre-Islam people of HijZz, was this very 
ba'l (Qasas-ul-Qursn, p. 28, v. 2). 

" , , ,I : , ,x-, 
In the next sentence of the same verse, it was said: 3 j ,  3 

(Do you invoke Ba'l, and ignore the Best of the creators,). This refers to 
' )  , , 

Allah Ta'ZlZ while the expression: ~ , U I  (ahsanul-khaliqin: the best 

of the creators) never means that there could be, God forbid, some other 
creator as  well. On the contrary, the drive and the sense of the statement 
is that He is the one most exalted of all those false objects of worship they 
had taken to as  being some sort of a creator (Quflubi). Some commentators 
have said that  the word: dk (khaliq: creator, maker) has been used here 
in the sense of ed (sani' : maker), that is, 'He is far ahead and far better 
than all other makers.' What do all other makers really do? They do no 
more than  take  different components, put  them together and  here is 
something they have made. Bringing something out from nothingness 

into existence is what they do not have under their power and control - 



- - - 

and Allah Ta'ZlZ does. He has that inherent power to make what is not 
become what is. (Bayan-ul-Qursn) 

Ascribing t h e  a t t r i bu te  of c rea t ion  t o  anyone  o t h e r  t h a n  Allah is 
no t  permissible  

At this point, it should be borne in mind that & (khalq) means to 
create, that is, to bring something from the state of non-being into the 
s tate  of being solely on the  s t rength of the creator's inherent  power. 
Therefore, this  a t t r ibute  is particular to Allah Ta'ZlE. Ascribing i t  to 
someone else is not permissible. Hence, the custom prevailing in our time 
that the articles of writers, compositions of poets and paintings of painters 
are readily referred to as their 'creations' is simply not permissible. How 
can people who write become 'creators' of those articles? I t  is not correct. 
Allah is the khaliq, the creator. This is Him alone - no one else can be. 

Therefore, their good writings should be called articles or something else 
t ha t  alludes to their  effort, imagination, research work or whatever 
applies as appropriate - but, not 'creation.' 

, , I  ' 3'  , ,*' ,,,* " 

In verse 127, it was said: 3 J 4  wlj 0 3 A  : "Then they rejected him. 
Therefore, they will be arraigned." It  meaks that they will have to taste 
the consequence of having belied the true messengers of Allah. I t  could 
also be referring to the punishment of the Hereafter as  well as  their sad 
end within this world. That the rulers of both the countries of 1sra';l and 
J u d a h  had  to face destruction a s  a resul t  of the i r  having  rejected 
SayyidnZ IlyZs has been mentioned earlier. The detailed account of 
this destruction is present in Tafsir Mazharl and in the Bible: Kings I, 
Chapter 22; Kings 11; Chapter 1 and Chronicles 11; Chapter 21. 

In verse 128, it was said: *I 41 i+ $1 (except the chosen servants 
of Allah). Here, the word used is: (mukhlEsin) (pronounced with a 
fathah on the letter lam) which means chosen, elected, people Divinely 
identified as special. As such, these will be people whom Allah has elected 
to become recipients of the honor of having obeyed Him perfectly and 
made themselves deserving of the best returns and rewards from Him. 
Hence, it would be more appropriate to translate it in the sense of 'the 
chosen' rather than 'sincere.' 

The word: wW! (il ya sin) used in: &L: j! (Salam on il ya sin - 
130) is also the very name of Sayyidna Ilyas MI. The people of Arabia 



are used to adding the letters 'YE' and 'nun' with non-Arab names fairly 
> ,  

often - for example, & (sina: Sinai) could take the form of (sinin). 
Similarly, here too, two letters have been added. 

Verses 133 - 138 

And surely, Liit i s  one of the messengers. [I331 
(Remember ) when We saved him and his family, all of 
them, [I341 except an old woman among those remaining 
behind. [I351 After that, We destroyed others [I361 and 
you do pass over them at daybreak [I371 and by 
nightfall. Would you still not understand? [138] 

Commentary 
Mentioned in these verses is the fifth event that relates to SayyidnZ 

LC! MI. This event has appeared at  several places earlier, therefore, no 
more details a r e  needed. Here, the  people of Makkah have been 
particularly admonished that they passed by the site of Sadum (Sodom) 
day and night while traveling with theirs trade caravans to the country of 
Syria, and Sadum was a place where this grave event came to pass, an 
event full of vital lessons, yet they failed to learn any. The time of 
morning and evening was particularly mentioned for the reason that the 
people of Arabia generally used to pass through here during these very 
hours. Says Qadi Abu-s-Sa'ud: 'Perhaps, this site of Sodom was located at 
a stage on this route that those who departed from here did so in the 
hours of the morning and those who arrived here did so at  the time of the 
evening' (Tafsir abi-s- Sa'iid). 

Verses 139 -148 



And surely ,  YGnus ( J o n a h  ) is  f rom among t h e  
messengers. [139] ( Remember ) when he r an  aw,ty 
t owards  t h e  boa t  a l ready  loaded.  [ I401  Then  h e  
part icipated in drawing lots (to offload one of the 
passengers ) and was the one who was defeated. 11411 
Then the fish swallowed him while he was reproaching 
his  own self. [I421 Had he not  been of those who 
proclaim Allah's purity, [I431 he would have definitely 
lived in its belly till the day when the dead will be 
raised. [I441 Then We cast him ashore in the open while 
he was ill. [I451 and We caused a tree of ourds to grow 
over him. [I461 And We had sent him (as messenger) to 
one hundred thousand, or more. [I471 So, they believed, 
then, We let them enjoy for a time. [I481 

Commentary 

The last event described in this SErah is that of SayyidnZ K n u s  MI. 
This event, along with its details, has appeared towards the later part of 
SGrah E n u s  (please see Ma5riful-Qurzn, English, Volume IV, pages 573-588). 

However, a few necessary comments about these particular verses are  
being given below. 

- ' > I  1 

In the opening verse (139), it was said: &yl&' k 3  d!j (And surely, 
YGnus is from among the  messengers). Was  Sayyidna YGnus 
ordained as a messenger much earlier than his encounter with the fish, or 
did it come to pass after that? This issue has been a subject of debate 
among some commentators and historians. Some of them think that he 
was made a messenger after this event. But, in view of the apparent order 
and style of the noble Qur'an, and from most HadTth narrations, i t  is more 
likely that he was invested with the mission of prophethood earlier. The 
event of the fish came later 

, , 
The word: (abaqa) in the next verse (140): j + l  &J J! $1 ;\ 

(when he ran towards the boat already loaded) has been derived from: >G! 



(ibaq) which means 'escaping of a slave from his master'. Allah TaLZIZ has 
used this word for SayyidnZ Yiinus fm\ for the  reason t h a t  he had 
started off without waiting for the revelation from his Lord. The noble 
prophets are the close ones among the servants of Allah. The slightest slip 
from them causes the swiftest grip. Hence comes this strong expression 
('abaqa': 'he ran'). 

Verse 1 4 1  opens with the  s ta tement :  pd (fasaharna: Then  he  
participated in drawing lots.. .). These lots were drawn a t  a time when the 
boat was caught by a storm while in the middle of the waters. I t  was 
apprehended that its excessive weight might cause i t  to drown. I t  was 
decided that one person from the boat should be cast off into the waters. 
Lots were drawn to determine who would it be. 

The Injunction of drawing lots 
At this point, it should be borne in mind that the drawing of lots is a 

method of selecting somebody to do something through which one can 
neither prove someone's right, nor indict someone a s  a criminal. For 
example, no one can be proved to be a thief by drawing lots. Similarly, 
should two persons differ about the ownership of some property, i t  cannot 
be decided by drawing lots as to who owns it. However drawing of lots is 
permissible - rather ,  better - on a n  occasion where a person is totally 
entitled, Shari'ah-wise, to opt for any course out of the few permissible 
courses of action available. Now, it is up to him. He can, rather than go by 
his will and choice and select a course of action, arrive a t  a decisive line of 

action by drawing lots. For example, someone who has more than one 
wife and is going on a journey, then, he has the right to take the wife he 
elects to take with him. Now, rather than do this following his will and 
choice, if he were to draw lots, i t  would be better - so t h a t  no one is 
disheartened. The Holy Prophet used to do that. 

The purpose behind the drawing of lots in  this  event relating to 
SayyidnZ f i n u s  was not to label anyone as some culprit. In  fact, to 
save a whole boat-full of passengers, anyone could have been cast away 
into the waters. So, the name of the person to be cast was determined by 
drawing lots. 

< ,  , , > '  , 
Immediately next in the verse, it was said: * d l  3 : 'I and was 

the one who was defeated." The word: ;bG$ ( idhad)  literally means to 



defeat someone or to make him fail, lose. The sense is that i t  was his name 
that came up in the draw - and he threw himself into the waters. No one 
should raise the objection that it was some sort of a suicide plunge, for it is 
possible that the shore was near and he intended to swim ashore. 

* -, ,, 
In verse 143, it was said: 21 > 52 'd;\ Y > (Had he not been of 

those who proclaim Allah's purity,....). From this verse, i t  is  wrong to 
assume that had SayyidnZ K n u s  &@/ not been making tasbih, that fish 
would have been living right through the last day of QiyEmah. Instead, 
the sense is that the very belly of this fish would have been made the 
grave of SayyidnZ K n u s  a \ .  

Distress is removed by tasbih (remembrance) and istighfar 
(repentance) 

From this verse we also learn that tasbTh (> a s! sG -i $! d! 9 
SI : the act of proclaiming the purity of Allah) and istighfar (. . . : the 
act of seeking forgiveness from Him) have a proven efficacy of their own. 
It  has already appeared in SErah Al-Anbiya' [21] that SayyidnZ E n u s  
@I, while in the belly of the fish, used to recite the following sentence of 
tasblh: 

There is no god but You - Pure are You - Indeed I was among 
the wrongdoers - Al-Anbiya', 21:87. 

By the Barakah of this very Tasblh, Allah Ta'ZlZ had him delivered 
from this trial, and he came out safe and sound from the belly of the fish. 
Therefore, it has been continuously reported from pious elders that  they 
recite this tasbih one hundred and twenty-five thousand times a t  the time 
they faced any individual or collective distress and ,  by vir tue of i t s  
barakah, Allah Ta'ZlZ would have this distress removed from them. 

According to a narration from SayyidnZ Sa'd Ibn AbT WaqqZ~ 4% 
appearing in AbE DEwEd, the Holy Prophet said: "Any Muslim who 

recites the prayer SayyidnZ f i n u s  had made while in the belly of 

the fish, that is: &I > a z! sG &i g! 3; ( 1 ,  ilaha illE anta - 
subhanaka - inni kuntu minaz-~Elirnin: There is no god but You - Pure 
a r e  You - Indeed  I was  among t h e  wrongdoers  - 21:87) for any  
(permissible) objective, his du'a or prayer will be answered." (Tafslr Qurtubl) 
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d ,  , ,,, 
In verse 145, it was said: +. 9) ? T ~ L  2s (Then We cast him ashore 

in the open while he was ill.) The word: d p J I  (al-bra3 used in the text 
means an  open land with no trees. Some narrations tell us that, at  that 
time, SayyidnZ YGnus had become very weak because of having 
remained confined within the belly of the fish and that he had no hair left 
on his body. 

Said next, it was: &: $& & Gij (and We caused a tree of gourd 
to grow over him. - 146). The word: & Cyaqtin) signifies every such tree 
that has no trunk. I t  appears in HadTth narrations that it was a gourd 
creeper. The  purpose of having a t ree grow there  was to make the  
provision of shade for Sayyidnii E n u s  MI. The word: d$ (shajarah: 
tree) a t  this place serves as an  indicator of two possibilities: Either Allah 
had made this very plant of gourd grow with a trunk by way of a miracle, 
or it was some other tree on which the creeping plant of gourd was made 
to wind i t s  way up, so tha t  i t  could provide a thick shade, otherwise, 
having enough shade from a winding plant alone would have been 
difficult. 

,,,, , ,' " ' 
I t  was said in verse 147: 3343 3' ,;el\ FC: J! z;ij (And We had sent him 

[as messenger] to one hundred thousand, or more). A difficulty may arise 
here. Is it not that Allah Ta'ZlZ is Knowing and Aware? Why would He 
have to express the  doubt tha t  the  number of those people was 'one 
hundred thousand, or more?' I t  can be answered by saying tha t  this  
statement has been made in congruity with the view of common people, 
that is, if an  average person would have seen them, he would have said 
that their number is one hundred thousand or somewhat more than that 
(Mazharl). Maulanii Ashraf 'Ali Thiinavi has  said tha t  nothing is being 
doubted here  i n  t h e  tex t  itself. They could be called one hundred  
thousand, and also more than that - for example, if one eliminates the 
fraction, their number was one hundred thousand, and if the  fraction 
were also t aken  into account, i t  would be more t h a n  one hundred  
thousand. (Bayan-ul-&ur'?in) 

' >05,: ,>:,,j ([147] 
The expression: & J! ( i lE  hin: for a time) in: J! y y 

So, they believed, then, We let them enjoy for a time.- 148) means that as 
long as they did not revert to their kufr and shirk, no punishment visited 
them. 
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Exposing t h e  f r a u d  of t h e  Qadyani  imposter  
I t  has  already been demonstrated in  the Tafsir of SGrah YGnus 

(Mazrlful-QurZn, English, Volume IV), and it is clear from this verse too, that 
the reason why the punishment due to visit the people of Sayy idnaEnus  
@I was averted was tha t  his people had s tar ted believing on t ime - 
before it actually materialized. This puts the fraudulent claim of Mirza 
Ghulam Ahmad Qadiani (the false pretender to prophethood from Qadian 
located in Punjab, now called Haryana in India) when he had challenged 
his adversaries that,  should they continue to oppose him, it stood decreed 
tha t  Divine punishment would descend upon them by such and  such 
time. But, quite conversely, the adversaries became stronger and more 
vocal, yet the punishment never came. At that time, i n  order to salvage 
himself out from the  disgrace of failure, the Qadiani imposter s tar ted 
saying t h a t  since his adversaries were really scared in  their  hear t s ,  
therefore, this punishment stood removed from them - as  i t  had stood 
removed from the people of Sayyidna E n u s  @I. But, this verse of the 
noble Qur'Zn declares this interpretation to be false and rejected. The 
reason is that the people of Sayyidna E n u s  had stayed safe from 

the punishment because of their 'iman, belief and faith. Contrary to this 
was the case of the adversaries of Mirza Ghulzm Ahmad of Qadian - not 
only that they did not believe in him, in fact, their struggle against him 
gained more strength and momentum. 

Verses 149 - 166 



So ask them, "Does your Lord have daughters while they 
have sons?" [I491 Or, did We create the angels as females 
while they were witnessing? [I501 Beware! They are the 
ones who, by way of a lie of theirs, (have the audacity 
to) say, [I511 "Allah has children" - and they are absolute 
liars. [152] Is i t  that  Allah has chosen daughters (for 
Himself) instead of sons? [I531 What is the matter with 
you? How (arbitrarily) do you judge? [154] Then, is i t  
that you do not think about it? [I551 Or, is it that there 
is some open authority with you? [I561 Then bring your 
book, if you are truthful. [I571 And they have made up 
between Him and the Jinns some kinship, while the 
J inns  already know that  they a re  bound to  appear  
(before Him). [I581 Pure  is Allah from what  they 
describe - [l$9] except the chosen servants of Allah. [I601 
So, you and those whom you worship - [I611 none of you 
can make one turn away from Him - [I621 except the one 
who is to burn in Jahannam. [I631 And (the angels say,) 
"There is no one among us who does not have a known 
station, [164] and We, surely We, are those who stand in 
rows [I651 and We, surely We, are those who proclaim 
Allah's purity." [I661 

Commentary 

Events relating to the noble prophets described earlier provided some 
good counsel and some lessons to learn. Now, once again, the text turns to 
the essential subject of the affirmation of pure monotheism (tauhid) and 
the refutation of ascribing partners  to the  pristine divinity of Allah 
(shirk). Then, described a t  this particular place is the shirk of a particular 
kind. The disbelievers of Arabia believed that angels were the daughters 
of Allah Ta'ZlZ, and the daughters of the chieftains of Jinns were the 
mothers of angels. According to 'Allamah Wahidi, this  belief was not 
restricted to the  Quraish alone. I t  also prevailed among the  tribes of 
Juhainah, BanE Salamah, BanE Khuza'ah and Banii Malih (Tafsir Kabir, 

p. 112, v. 7 )  

In verses beginning with: &c (So ask them ... -149) and ending at: 



j+ $ L;! (if you are truthful - 157), arguments have been given in 
support of the refutation of this belief of the disbelievers of Arabia. In  gist, 
it has been said here: To begin with, this belief of yours is totally wrong in 
terms of your own recognized practice and customs, since you yourself 
regard daughters to be a source of shame. Now, what is a source of shame 
for you personally, how could this thing be proved to be good for Allah 
Ta'ZlZ? Then, you have declared angels to be daughters of Allah. What 
proof do you have for saying so? There could be three kinds of arguments 
to prove a claim: (1) Observation (2) Report, t ha t  is, the saying of an  
entity or person whose veracity is established and (3) Reason. As far as 
observation is concerned, it is obvious that you have just not seen Allah 
Ta'ZlZ creating angels that could have given you the knowledge of the 
gender of angels. Therefore, you have no proof from observation with 
you. When it was said: ,;+ p; &! &JJl a c 'i (Or, did We create the 

angels a s  females while they were witnessing? - 150), th i s  i s  what  i t  
means. As for a reported proof, you do not have that too because one only 
goes by the word of people who are trustworthy and whose veracity is well 
established. Quite contrary to this, there are those who hold this kind of 
belief but they are liars. Nothing they say can be a binding argument. 

, , s -<, 

When it was said: . . . ~ $ 3  ,+&! J e! Yl (Beware! They are the ones who, 
by way of a lie of theirs, [have the audacity to] say, "Allah has children" - 
and they are absolute liars - 151,152), this is what it means. As for the 
rational argument, even that does not go in your favor because, in your 
view, daughters have a lower status a s  compared to that of the sons. Now, 
think of the great Being of Allah that holds the superior most status in 
the entire universe - how can this  superior most Being like to have 
something of a lower status? When it was said: 31 & &i (IS it 
that Allah has chosen daughters (for Himself) instead of sons? - 153), this 
is what it means. Now, this leaves only one likelihood unexplored - may 
be, you have been blessed with some scripture from the heavens through 
the medium of revelation (wahy) in which you have been asked to believe 
as you do. So, if this be the case, come out and show us the proof - where 
is that revelation and where is that Book? When it was said: & $ 
, .& '$ sl ++ \"i; ' ' " 
&, , , , , 

(M (Or, is it that there is some open authority with 
you? Then bring your book if you are truthful - 156, 157) this is what it 
means. 



An ilzami (&\;I\) answer (based on adversary's assumption) is 
more appropriate for the obstinate 

From these verses we learn that it is more appropriate to tackle people 
bent on obstinacy with a n  ilzami response. An ilzami response means 
that their claim should be refuted through the analogy of some other view 
of things they themselves have. In  doing so, i t  is never necessary to 
concede that we too subscribe to this other view, in fact, there could be 
occasion when that  other view is also incorrect. But, it is only to drive 
some sense into the obstinate adversary that it is put to use functionally. 
Here, to refute their belief, Allah Ta'ZlZ has used their own view that the 
existence of daughters is a cause of disgrace. It  is obvious that it does not 
mean that it is so with Allah Ta'ZlZ as well, nor does i t  mean that, had 
they called angels 'sons of God' rather than 'daughters of God,' it would 
have been correct. In  fact, this is an  ilzami response, and its aim is to 
refute their belief by citing their own claims. Otherwise, the real response 
to beliefs of this nature is no other but that which finds mention in the 
noble Qur'Zn itself - that Allah Ta'ZlZ is independent and need-free and 
neither does He need any children, nor does it befit His Most Exalted 
State of Being. 

In verse 158, it was said: 31 sjLG (And they have made up 
between Him and the Jinns some kinship). There are two explanations of 
this sentence. According to the first Tafsir, this is a description of the false 
belief held by the Mushriks of Arabia that the daughters of the chieftains 
of the Jinns are mothers of the angels. As if, God forbid, the daughters of 
the chieftains of the Jinns have marital relations with Allah Ta'ZlZ and, 
as a result of this bond, angels have come to exist. Hence, it appears in an  
exegetical narration when the Mushriks of Arabia declared angels to be 
the daughters of Allah, SayyidnZ Abii Bakr & asked, "Who is their 
mother?" They said, "Daughters of the Jinns" (Tafsir ibn Kathir, p. 23, v. 4). 

But,  this Tafslr leaves a n  unresolved difficulty behind: The verse is 
talking about the attribution of kinship between Allah Ta'ZlZ and the 

Jinns, while the marital relationship of a husband and wife is not based 
on kinship. 

For this reason, another Tafslr that has been reported from SayyidnZ 
Ibn 'AbbZs, Hasan al-Basri and Dahhak seems to be weightier. According 
to this TafsIr, some of the people of Arabia also believed that, God forbid, 



Iblis was a brother to Allah Ta'ZlZ who was the creator of good while he 
was the creator of evil. Here, this very false belief has been refuted (please 

see Tafsir ibn Kathir, TafsTr al-Qurtubi and Tafsir Kabir). 

, ,5 IS 

Immediately next  within verse 158 i t  was said: w! &I +& a; 
i j y :  (158)', while the J inns  already know t h a t  they a r e  bound to 
appear (before Him).' Here, 'they' could be referring to t he  kinds of 
Mushriks who took Jinns and satans as equals of God, meaning thereby 
that the Jinns know that these Mushriks will appear before Allah Ta'ZlZ 
for being punished, and could also refer to the Jinns themselves. In this 
situation, the sense of the verse would come to be that 'the satans and 
Jinns you have taken to be associated with Allah in one or the other form 
already know very well that they are going to face a terrible fate in the 
Hereafter. For example, Iblis is perfectly aware of his evil end. Now, 
someone who himself believes that he has to taste his punishment could 
hardly be the equal of God and taking him to be so would certainly be a 
gross lack of good sense. 

Verses 167 - 179 

And they used to say, [167] "Had there been a scripture 
like that of the former ones with us, [I681 certainly we 
would have been the chosen servants of Allah." [I691 
Then they disbelieved in it. So, very soon, they will 
come to know. [I701 And Our Word has already gone 
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ahead in favor of Our servants - the messengers - [171] 
they are the ones who will have Allah's support, (1721 
and verily it will be Our army (of chosen servants) that 
prevails. [I731 So, withdraw your attention from them 
for a time. [I741 But, see them for they shall soon see. 
[I751 Are they asking for Our punishment to come 
sooner? [I761 So, when it descends in their courtyard, 
then, evil will be the dawn of those warned. 11771 So, 
withdraw your attention from them for a time. [178] 
And watch them, for they shall soon see. [I791 

Commentary 
After having provided proofs of the basic beliefs of Islam, these verses 

now mention the obstinacy of the disbelievers. I t  has  been said tha t ,  
before the blessed appearance of the Holy Prophet g, these people used 
to crave for the coming of some prophet from Allah, so that they could 
follow him. But, when he did come, they started confronting him with a 
posture of obstinacy and hostility. After that, the Holy Prophet has 
been comforted tha t  he  should not worry about the pain these people 
cause to him. The time was coming very soon when he will prevail, and 
his oppressors will be defeated and  punished. That  this  will unfold 
comprehensively in the Hereafter is already settled, but in  the mortal 
world too, Allah Ta'ZlZ showed the spectacle that, in every Jihad from the 
battle of Badr up to the conquest of Makkah, His blessed rasul came out 
victorious and his adversaries, disgraced. 

The sense of 'the victory of the people of Allah' 
> > '  ' ' >  

In verses 171-173, it was said: ~ U I  & L& s;!; (&lk $9 31) &$ a; 
(And Our Word has already gone ahead in favor of Our servants - the 
messengers - they are the ones who will have Allah's support, and verily 
it will be Our army that prevails). The sense of these verses is that it 
stands predetermined with Allah that His chosen servants, that  is, the 
prophets would be the ones to prevail. This may raise a difficulty, for in 
the mortal world, some prophets did not. For an  answer to this, it could be 
said that the majority of prophets consists of the noble souls whose people 
belied them and met their punishment while they were kept safe from it. 
There are only a few among the blessed prophets who, though, could not 
prevail outwardly and physically right up to the end of their tenure in 
this world, but they always enjoyed ascendancy in the field of logic and 
argument, and the ultimate intellectual victory remained always theirs. 
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However, the physical traces of this ascendancy were - due  to some 
consideration of wisdom, such as a trial, or its likes - deferred until the 
Hereafter. Hence, as  said by sage Thanavi, it is like the case of a highway 
robber, who starts harassing a high appointee of the state while on his 
journey. But,  this  appointee would never, by virtue of his  God-given 
intellectual sobriety, stoop to the low-down robber, until he reaches the 
capi tal  of his s t a t e  where the  robber will be seized a n d  punished.  
Therefore, simply due to this temporary ascendancy, neither can we call 
that robber an  authority, nor that authority a subject. In  fact, given the 
true state of affairs, that robber - despite this temporary ascendancy - is 
still a subject, while that man of authority - despite his temporary lack of 
ascendancy - is still the authority he had been all along. Sayyidnii Ibn 

1 1  ', > g  

'Abbiis has expressed this more briefly and lucidly by saying: lj,+ + ;! 
,, / ' 1  63~1 I>,.,+ &I (Those who' are not helped to ascend in the present 

world are helped to ascend in the Hereafter) - Bayan-ul- Q u r s n ,  the Tafsir of 

SGrah al-Ma'idah (5). 

But ,  i t  should always be borne in  mind t h a t  no group of people 
achieves this supremacy or ascendancy, whether in the present world or 
in the Hereafter, simply by having particular racial traits, or by belonging 
to a religion only in name. In fact, this actually happens only when every 
h u m a n  being makes  himself a member of ' t he  a rmy  of Allah. '  I t  
necessarily implies that he or she should be committed to the obedience of 
Allah in every department of life as the objective of his or her life. Here, 
the word: "cg" (Our army) is telling us very clearly that the person who 
embraces Islam will have to enter into a solemn pledge to devote his or 
her entire life in waging a struggle against the forces of self and Satan - 
and his or her supremacy, whether material or moral, whether in this 
world or in the Hereafter, depends on this condition. 

,, ',,, 
In verse 177, it was said: jl,di fG ;-L +L; J> (SO, when it 

descends in their courtyard, then, evil with be the dawn of the warned). 
The  word: 'LC (sahwh) appear ing  in  t h i s  verse l i teral ly  means  a 
courtyard, and the expression: +L J> (rtazala bisahatihi: descended in 
his courtyard) is a n  Arabic idiom t h a t  denotes the  appearance of a 
calamity face to face, while the time of morning has been specified, as an 
attack would usually come a t  that hour among the people of Arabia. This 

also used to be the practice with the Holy Prophet $!!$ tha t ,  should he 
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reach the territorial jurisdiction of some enemy a t  the time of night, he 
used to postpone his attack until  the morning (Maqhari) According to 
Hadith narrat ions,  when the  Holy Prophet  @ at tacked the  fort of 
Khaibar during the morning hours, he said: W-+ U;; <I (H +g ($1 dl 
&-+JI cb ,L.-b r> (Allahu Akbar, Khaibar is destroyed. Verily, when we 
descend on the courtyard of a people, the morning of those who had been 
already warned is too bad). 

Verses 180 - 182 

Pure is your Lord, the Lord of all might and honor, 
from what they describe [I801 and salam be on the 
messengers [I811 and praised is Allah, Lord of all the 
worlds. [I821 

Commentary 
Siirah As-SafGt has been concluded on these verses, and the truth of 

the matter is that it would take volumes to explain this beautiful finale. 
In  sum, Allah Ta'iilZ has compressed all subjects of this Siirah in these 
three verses. The Siirah began with a description of tauhid, the theme of 
the Oneness of Allah, the essence of which was that Allah Ta'alii is free 
from everything the Mushriks attribute to Him. Accordingly, the first 
verse serves a s  a n  indicator of this very detailed subject. After t ha t ,  
described in the Siirah there were events relating to the noble prophets. 
Accordingly, a hint towards these has been made in the  second verse. 
After that, i t  was very openly and explicitly that the beliefs, doubts and 
objections of disbelievers were refuted, both in terms of report and reason 
and, along with that,  it was also declared that supremacy will ultimately 
be the lot of the people of truth - and whoever listens to these statements 
with good sense and insight is bound to end up praising Allah TaLZIZ. 
Accordingly, it is on this note of praise for Allah that the SlIrah has been 
concluded. 

In addition to that,  in these verses, the basic beliefs of Islam - tauhid 
(Oneness of Allah) and risalah (prophethood) - were mentioned clearly, 
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while the mention of the Hereafter also came up as  a corollary, things the 
confirmation of which was the real purpose of the Siirah. Along with it, 
given there was the  teaching t h a t  i t  is  naturally expected of a t rue  
Muslim that he or she would conclude every article, every address and 
every sitting by admitting and stating the greatness of Allah Ta'ZlE, and 
by saying words of praise for Him. Accordingly, a t  this place, 'AllZmah 
al-Qurtubi has, on his authority, reported this saying of SayyidnZ Abii 
Sa'ld al-Khudri &: 

"I have heard it many times from the Holy Prophet @ that  he, after 
the SalEh was over, used to recite these verses: 

"Pure is your Lord, Lord of great might and honor, from what 
they describe and salam be on the messengers and all praise 
belongs to Allah, Lord of the worlds - 180-182 - Qurtubi. 

In  addition to t ha t ,  there  a r e  several commentaries i n  which the 
following saying of saying of SayyidnZ 'Ali h a s  been reported with 
reference to Imam al-Baghawi: 

"Whoever wishes to have the best of return filled to the brim on 
the Day of Judgment should recite this a t  the end of every 
sitting attended: 

?- > :  , & ...\ d / &, , > ' 
3 w -  YJ , J* 

Ibn Abi Hatim has also reported this very sayin from a 
narration of Sha'bi that ascends to the Holy Prophet & - Tafsir 
Ibn KathTr. 

By the grace of Allah Ta'ZlZ 
The commentary on 

SZrah AS-SafGt 
Ends here. 




